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The IVi^dom 

of Confuciu^ 


On Government 



CCORDING to the nature 
of man, government is the 
greatest thing for him. 


When right principles prevail in the 
empire, there will be no discus¬ 
sion among the common people. 


To govern means to make right. If 
you lead the people uprightly, 
who will dare not to be upright? 


Employ the upright and put aside ^ 
all the crooked ; in this way the 
crooked can be made to be up¬ 
right. 


Go before .the people with your ex¬ 
ample, and spare yourself not in 
their affairs. 
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The tf^isdom of Confucius 

There is good government when 
those who are near are made 
happy, and when those who are 
afar are attracted. 

f 

The art of government is to keep its 
affairs before the mind without 
weariness, and to attend to them 
with undeviating consistency. 

There is government when the 
prince is prince, the minister is 
minister; when the father is 
father, and the son is son. 

In hearing litigations 1 am like any 
other body. What is necessary 
is to have no litigations. 

The rude tribes of the East and 
North have their princes, and 
ire not like the States of ouf 
great land, which are without 
them. What is called a great 
minister is one who serves his 
ruler according to what is right, 
and when he finds he cannot do 
so retires. 
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On Government 

He who exercises government by 
means of his virtue may be com¬ 
pared to the polar star, which 
keeps its place, and all the stars 
turn toward it. 

It is necessary that there should be 
sufficiency of good, sufficiency of 
military equipment, and the con¬ 
fidence or the people in their 
ruler. 

With the right men the growth of 
government is rapid, just as the 
growth of vegetation is rapid. 
Government is like an easily 
growing rush. 

Dignities should not be conferred 

% on men of evil practices. If they 
be, how can the people set them¬ 
selves to correct their ways ? 

When a country is well governed, 
poverty ^nd a mean condition are 
something to be ashamed of. 
When a country is ill ^ governed, 

5 
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riches and honors are something 
to be ashamed of. 

In the service of a ruler, a minister 
should not descend to subjects be¬ 
neath him, nor set a high value on 
speeches, nor accept an introduc¬ 
tion from improper individuals. 

Truly straightforward was the his¬ 
toriographer Yu. When good 
government prevailed in his State, 
he was like an arrow. When 
bad government prevailed, he 
was like an arrow. 

If a minister is correct in his own 
conduct, what difficulty will he 
have in aiding the government? 
If he cannot make himself up¬ 
right, what has he to do with 
making others upright? 

Ke K’ang, distressed about the num¬ 
ber of thieves, asked advice of 
Coafttcius. Confucius said, “ If 

you, sir, were not covetous, al- 
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though you should reward them 
to do it, they would not steal.’' 

A MINISTER, in serving his prince, 
reverently discharges his duties, 
and makes his emolument a sec- 
ondarv consideration. 

When a prince’s personal conduct is 
correct, his government is effec¬ 
tive without the issuing of orders. 
If his personal conduct is not 
correct, he may issue orders, but 
they will not be obeyed. 

When those who are in high stations 
perform well all their duties to 
their relations, the people are 
aroused to virtue. When old 
ministers and friends are not neg¬ 
lected by them, the people are 
preserved from meanness. 

When good government prevails in 
a State, language may be lofty 
and bold, and actions the same. 
When bad government prevails, 
the actions may be lofty and bold, 
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but the language should be with 
some reserve. 

A SUPERIOR man, indeed, is Keu Pih- 
yuh. When good government 
prevails in his State, he is to be 
found in office. When bad gov¬ 
ernment prevails, he can roll his 
principles up and keep them in 
his breast. 

Chung-Kung, being chief minister 
to the head of the Ke family, 
asked about government. The 
Master said, “ Employ first the 
services of your various officers, 
pardon small faults, and raise to 
office men of virtue and talents.*’ 

If good oien were to govern a coun¬ 
try a hundred years, they would 
be able to transform the violently 
bad, and dispense with capital 
punishments. 

Tsze-kung asked, “What (j[ualities 

must a man possess to entitle him 

to become an officer ? ** The 

8 




On Government 

Master said, ‘‘ He who in his con¬ 
duct preserves a sense of shame, 
and when sent to any quarter 
will not disgrace his prince’s com¬ 
mission, deserves to be called an 
officer.” 

To see men of worth and not be able 
to raise them to office ; to raise 
them to office and not be able 
to do so quickly, — this is treat¬ 
ing them with disrespect. To 
see bad men and not be able to 
remove them ; to remove them, 
but not to send them far away,— 
this is weakness. 

THOUGH a man be able to recite the 
three hundred odes, yet if, when 
intrusted with governmental com¬ 
mission, he knows not how to 
act, or if, when sent to any quar¬ 
ter on a mission, he cannot give 
of himself the proper replies, not¬ 
withstanding his attainments, of 
what practical use are they.^ 

9 
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Tsze-hae, being governor of Keu- 
fou, asked about government. 
The Master said, “ Do not be 
desirous to have things done 
quickly; do not look at small 
advantages. Desire to have 
things done quickly prevents 
their being done thoroughly. 
Looking at small advantages pre¬ 
vents great affairs from being 
accomplished.*’ 

To be fond of learning is near to 
wisdom; to practise with vigor is 
near to benevolence; to be con¬ 
scious of shame is near to forti¬ 
tude. He who knows these 
three things knows how to culti¬ 
vate his own character. Knowing 
how to cultivate his own character, 
he knows how to govern other 
men. Knowing how to govern 
other men, he knows how to 
govern the kingdom, with its 
States and families. 
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A MINISTER in the service of his 
ruler will first offer words of 
counsel, and when they are 
accepted, he will bow and volun¬ 
tarily offer his person to make 
good his sincerity. Hence, what¬ 
ever services a ruler requires 
from his minister, the minister 
will die in support of his words. 
In this way the salary he receives 
is not obtained on false pre¬ 
tences, and the things for which 
he may be blamed will be fewer 
and fewer. 

The exemption of nobles and high 
dignitaries from the application 
of the penal laws was based upon 
the assumption that men destined 
to occupy such honorable and 
prominent positions would be 
round superior to the faults and 
failings of those who had not en¬ 
joyed the advantages of fortune. 
That exemption has been made 
from a desire to place the ruling 
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classes before the public in such 
a light as would cause them to 
be regarded with special ven¬ 
eration. 

The king’s words are at first as 
threads of silk; but when sent 
forth they become as cords. Or, 
they are at first as cords, but 
when sent forth they become as 
ropes. Therefore, the great man 
does not lead in idle speaking. 
The superior man docs not speak 
words which may not be em¬ 
bodied in deeds, nor does he 
actions which may not be ex¬ 
pressed in words. When this is 
the case, the words of the people 
may be carried into action with¬ 
out risk, and their actions can be 
spoken of without risk. 

IN passing by the side of Mount Thai, 
Confucius came on a woman who 
was weeping bitterly by a grave. 
The Master pressed forward and 
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drove quickly to her; then he sent 
Tze-lu to question her. “Your 
wailing/' said he, ‘‘ is that of one 
who has suffered sorrow on sor¬ 
row.** She replied, “ That is so. 
Once my husband's father was 
killed here by a tiger. My hus¬ 
band was also killed, and now my 
son has died in the same way.** 
The Master said, “ Why do you 
not leave the place ? ** The an¬ 
swer was, “ There is no oppres¬ 
sive government here.*’ The 
Master then said, “ Remember 
this, my children : oppressive 
government is more terrible than 
tigers.** 

The kings of three dynasties, in 
taking care of the old, always 
had the ages of those connected 
with them brought to their no¬ 
tice. At eighty a son was free 
from all government service. At 
ninety all the members of the 
family were released from gov- 

13 
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eminent duty. In the case of 
those who were disabled or ill, 
and required attendance, one man 
was discharged from those duties. 
Those mourning for their parents 
had a discharge for three years. 
Those mourning for a year or 
nine months had a discharge for 
three months. 

Orphans, an old man without 
sons, an old man who has lost 
his wife, and an old woman who 
has lost her husband; these four 
were considered as the most for¬ 
lorn of heaven s people, for they 
had none to whom they could tell 
their wants. These all received 
regular allowances. 

. . . The feast on grain-fed ani¬ 
mals accompanied by drinking 
was not intended to have bad 
effects ; yet cases of litigation are 
more numerous in consequence 
of it. It is the excessive drink¬ 
ing which produces the evil. 
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Therefore the old kings framed 
rules to regulate drinking. Where 
there is but one presentation of 
the cup at one time, guest and 
host may bow to each other a 
hundred times without getting 
drunk. This was the way in 
which those kings guarded against 
this evil. 

There were five things by which the 
ancient kings secured the good 
government of the whole king¬ 
dom, — the honor which they 
paid to the virtuous, to the 
noble and to the old, the rev¬ 
erence they paid to the aged, 
and their kindness to the young. 
It was by these five things that 
they maintained the stability of 
the kingdom. 


15 



The Wisdom of Confucius 


On Doctrine 

H eaven produced the virtue 
that is in me. 

Sin, my doctrine is that of 
an all-pervading unity. 

While you do not know about life, 
how can you know about death? 

The great attribute of heaven and 
earth is the giving and maintain¬ 
ing of life. 

While you are not able to serve 
men, how can you serve their 
spirits ? 

Without recognizing the ordinances 
of Heaven it is impossible to be 
a superior man. 

How abundantly do spiritual beings 
display the powers that belong to 
them! 

We look for them, but do not 
see them; we listen, too, but dp 
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not hear them; yet they enter 
into all things, and there is noth¬ 
ing without them. 

In dealing with the dead, if we treat 
them as if they were entirely 
dead, that would show a want 
of affection, and should not be 
done; or, if we treat them as if 
they were entirely alive, that 
would show a want of wisdom, 
and should not be done. 

Heaven overspreads all without par¬ 
tiality. Earth sustains all with- 
# _ 

out partiality. The sun and 
moon shine on all without par¬ 
tiality. Reverently displaying 
these three characteristics, and 
thereby comforting, under the 
toils which, they impose, all under 
heaven, is what is called “ The 
Three Impartialities.” 

Heaven and earth existing, all things 
-got their existence. All things 
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having existence, afterwards there 
came male and female. From 
the existence of male and female 
there came afterwards husband 
and wife. From husband and wife 
there came hither and son. From 
father and son there came minis¬ 
ter and ruler. From ruler and 
minister there came high and low. 
When high and low had exist¬ 
ence, afterwards came the arrange¬ 
ments of propriety and right¬ 
eousness. 

The sage, looking up, contemplates 
the brilliant phenomena of the 
heavens, and, looking down, ex¬ 
amines the definite arrangements 
of the earth. Thus he knows 
the causes of darkness and light. 
He traces things from their be¬ 
ginning and follows them to their 
end. Thus he knows what can 
be said of death and life. He 
perceives how the union of essence 
and breath forms things, and the 

i8 



On Doctrine 


flight of the soul produces the 
change in their constitution. Thus 
he knows the characteristics of 
the anima and the animus. 

When we speak of spirit we mean 
the subtle presence of God with 

' all things. For putting things 
in motion there is nothing more 
vehement than thunder; for scat¬ 
tering them there is nothing more 
effective than wind; for drying 
there is nothing more parching 
than fire; for giving them satis¬ 
faction there is nothing more 
grateful than a lake or marsh ; 
for moistening them there is noth¬ 
ing more enriching than water; 
for bringing them to an end and 
then giving them fresh impetus 
there is nothing more completely 
adapted than Kan. Thus water 
and fire assist one another; thun¬ 
der and wind do not act contrary 
to each other; mountains and 
collections of water interchange 



The Wisdom of Confucius 

their influences. It is in this way 
that these are able to change and 
transform, and to give completion 
to all things. 
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On Ethics 

W HAT you do not like when 
done to yourself, do not 
do to others. 

To fell a single tree, to kill a single 
animal, not at the proper season, 
is contrary to filial piety. 

Man is horn for uprightness. If a 
man lose his uprightness and yet 
live, his escape from death is 
mere good fortune. 

Ardent, yet not upright; stupid, 
and yet not attentive; simple, 
and yet not sincere, — such per¬ 
sons I do not understand. 

In the Book of Poetry are three 
hundred pieces, but the design of 
all may be embraced in the one 

9 

phrase, — Have no depraved 
thoughts.” 
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Hold faithfulness and sincerity as 
first principles. Have no friends 
not equal to yourself. When 
you have faults, do not fear to 
abandon them. 

There are three thousand offences, 
against which the five punish¬ 
ments are directed, and there is 
not one of them greater than 
being unfilial. 

Having not, yet affecting to have; 
empty, yet affecting to be full; 
straitened, yet affecting to be 
in easy circumstances, — it is 
difficult with such characteristics 
to be consistent. 

Tsze-Kung asked, “Is there one 
word which may serve as a rule of 
practice for all one’s life ? ” The 
Master said, “Is not reciprocity 
such a word.^ What you do ncSf’ 
want done to yourself, do not do 
to others.” 

Tsze-loo then said, “I should 
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like, sir, to hear your wishes.” 
The Master said, “In regard to 
the aged, to give them rest; in 
regard to friends, to show them 
sincerity ; in regard to the young, 
to treat them tenderly.” 

Some one said, “What do you say 
concerning the principle that in¬ 
jury should be returned with 
kindness ? ” The Master said, 
“ With what, then, will you 
recompense kindness ? Recom¬ 
pense injury with justice, and 
recompense kindness with kind¬ 
ness.” 

Sincerity is the way of heaven. 
The acquirement of sincerity be¬ 
longs to man. He who is sin¬ 
cere hits what is right, and 
apprehends without the exercise 
of thought. He is the sage who 
naturally and easily follows the 
right course. He who attains to 
sincerity is he who chooses what 
is good, and firmly holds it fast. 

23 
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To lie under arms and meet death 
without regret — this is the 
strength of Northern regions, 
and the strong make it their 
study. 

To show forbearance and gentle¬ 
ness in teaching others, and not 
revenge unreasonable conduct, 
this is the strength of Southern 
regions, and the good man makes 
it his study. 

Hard is the case of him who will 
stuff himself with food the whole 
day without applying his mind to 
anything. Are there not game¬ 
sters and chess-players? To be 
one of these would be still better 
than doing nothing at all. 

Let a man who is ignorant be fond 
of using his own judgment; let 
one who is in a low situation be 
fond of arrogating the directing 
of things; let one who is in the 
present age go back to the ways 

24 
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of antiquity — on all such, calam¬ 
ity is sure to come. 

It cannot be when the root is neg¬ 
lected that what should spring 
from it will be well ordered. It 
never has been the case that what 
was of great importance has been 
slightly cared for, and, at the 
same time, that what was of slight 
importance has been greatly cared 
for. 

H UMANiTY is like a heavy vessel, and 
like a long road. He who tries to 
lift the v'essel cannot sustain its 
weight; he who travels the road 
cannot accomplish all its distance. 
There is nothing that has so many 
different degrees as humanity; 
and thus who tries to nerve him¬ 
self to compass it finds it a diffi¬ 
cult task. 

If a man he under the influence of 
anger his conduct will not be cor- 

25 
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rect. The same will be the case 
if he be under the influence of 
terror, or of fond regard, or of sor¬ 
row, or distress. When the mind 
is not present, we look, but we 
do not see; we hear, and we do 
not understand; we eat, and we 
do not know the taste of what 
we eat. This is what is meant 
by saying the cultivation of the 
individual depends on the right 
education of the mind. 

If acts of goodness be not accumu¬ 
lated, they are not sufficient to 
give its stamp to one’s repu¬ 
tation. If acts of evil be not 
ifecumulated, they are not suffi¬ 
cient to destroy one’s reputation. 
The small man thinks that small 
acts of goodness are of no benefit, 
and does not do them; and that 
small deeds of evil do no harm, 
and does not refrain from them. 
Hence, his wickedness becomes 

so great that it cannot be con- 

26 
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cealed, and his guilt so great that 
it cannot be pardoned. 

Wisdom, benevolence, and fortitude 
— these three are the universal 
virtues. The means by which 
they are practised is another 
thing. Some arc born with a 
knowledge of these duties ; some 
know them by study; some gain 
them as the result of painful 
experience. But the knowledge 
being possessed, it comes to one 
and the same thing. Some prac¬ 
tise them with the ease of nature; 
some for the sake of their advan¬ 
tage; and some by dint of great 
effort. But when the worK of 
them is done, it comes/to one 
and the same thing. 

The duties of universal obligation 
are five, and the virtues where¬ 
with they are practised are three. 
The duties are those between 
sovereign and minister, between 

27 
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father and son, between elder 
brother and younger, and those 
belonging to the intercourse of 
friends. 'Those five are the duties 
of universal obligation. Knowl- 
edge, magnanimity, and energy ; 
these three are the virtues uni¬ 
versally binding, and the means 
by which they carry these obli¬ 
gations into practice is singleness 
of purpose. 

M EN are partial where they feel affec¬ 
tion and love; partial where they 
despise and dislike; partial where 
they stand in awe, and entertain 
feelings of respect; partial where 
they feel sorrow and compassion; 
partial where they are arro^nt 
and rude. Thus it is that there 
are few men in the world who 
love, and at the same time know 
the bad qualities of the objed: of 
their love, or hate, and yet know 
the good qualities of the object 

of their hatred. Hence, we have 

28 
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the common adage: “ A man 
does not know the badness of his 
son; he does not know the rich¬ 
ness of his growing corn.*’ 


29 
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On Virtue 

I HAVE not seen one who loves 
virtue as he loves beauty. 

The firm, the enduring, the sim¬ 
ple and the modest are near to 
virtue. 

It is only the truly virtuous man 
who can love or can hate others. 

Is virtue a thing remote.^ I wish to 
be virtuous, and lo, virtue is at 
hand. 

Fine words and an insinuating ap¬ 
pearance are seldom associated 
with virtue. 

The doings of the Supreme Heaven 
have neither sound nor smell. 
That is perfect virtue. 

Virtue is not left to stand alone. 
He who practises it will have 
neighbors. 


30 
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There is Houy. He has nearly at¬ 
tained to perfect virtue. He is 
often in want. 

Is he not a man of perfect virtue who 

feels no discomposure though 

men may take no note of him ? 

¥ 

Is any one able for one day to apply 
his strength to virtue.^ I have 
not seen the case in which his 
strength would be insufficient. 

Superior men, yet not always virtu¬ 
ous, there have been. Alas! But 
there has never been a mean man, 
and — virtuous. 

Now, the man of perfect virtue, wish¬ 
ing to be established himself, 
seeks also to establish others; 
wishing to be enlarged himself, 
he seeks ^Iso to enlarge others. 

Virtue small and office high; wis¬ 
dom small and plans great; 
strength small and burden heavy : 
where such conditions exist, it is 
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seldom that they do not come to 
naught. 

The virtuous be sure to speak 
uprightly ; but those whose speech 
is all right may not be virtuous. 
Men of principle are sure to be 
bold ; but those who are bold may 
not always be men of principle. 

The Duke of Ts*e had a thousand 
teams, each of four horses, but on 
the day of his death the people 
did not praise him for a single 
virtue. P’ih-c and Shuh-ts’e died 
of hunger at the foot of Showyang 
mountain, and the people down 
to the present time praise them. 

Virtue is more to a man than either 
water or fire. I have seen men 
die from treading on water and 
fire, but I have never seen a man 
die from treading the course of 
virtue. 

Fan-ch’e asked about perfect virtue. 
The Master said “ It is in retire- 
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ment to be sedately grave; in the 
management of business to be 
reverently atterjtive; in inter¬ 
course with othefs to be strictly 
sincere. Though a man go among 
rude, uncultivated tribes, these 
qualities may not be neglected.” 


Chunc-kung asked about perfect vir¬ 
tue. The Master said, “It is 
when you go about to behave to 
every one as if you were receiving 
a great guest; to employ the 
people as if you were assisting at 
a sacrifice; not to do to others as 
you would not wish done to your¬ 
self; to have no murmuring 
against you from the public, and 
none in the family.” 


He who aims to be a man of com¬ 
plete virtue, does not seek in his 
food to gratify his appetite, nor 
in his dwelling-place does he seek 
his ease; he is in earnest in what he 
is doing, and careful in his speech; 
3 33 
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he frequents the company of men 
of principle, that he may be kept 
upright. Such a person may be 
said indeed to love to learn. 

The ancients who wished to illustrate 
• virtue throughout the Empire, first 
ordered well their own States. 
Wishing to order well their States, 
they first regulated their families. 
Wishing to regulate their families, 
they first cultivated their persons. 
Wishing to cultivate their persons, 
they first made their hearts right. 
Wishing to regulate their hearts, 
they first sought to be sincere in 
their thoughts. Wishing to be 
sincere in their thoughts, they 
first extended to the utmost their 
knowledge. Such extension of 
knowledge lay in the investiga¬ 
tion of things. 

Things being investigated, knowl¬ 
edge became complete. Their 
knowledge being complete, their 
thoughts were sincere. Thei^ 
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thoughts being sincere their hearts 
were then made right. Their hearts 
being made right, their persons 
were cultivated. I'heir persons 
being cultivated, their families 
were regulated. Their families 
being regulated, their States were 
rightly governed. Their States 
being well governed, the whole 
Empire was made tranquil and 
happy. 


35 
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On Learning 

T here being instruction, 
there will be no distinction 
of classes. 

Without knowing the force of 
words it is impossible to know 
men. 

In language it is simply required to 
convey the meaning. 

It is not possible for one to teach 
others who cannot teach his own 
family. 

Learning without thought is labo'r 
lost; thought without learning is 
perilous. 

Is it not pleasant to learn with un¬ 
failing perseverance and applica¬ 
tion ? 

Learn as if you could not reach 
your object, and also feared lest 
you should lose it. 
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The scholar who cherishes a love of 
comfort is not fit to be deemed 
a scholar. 

If the scholar be not grave, he will 
not call forth any veneration, and 
his learning will not be solid. 

A SCHOLAR whose mind is set on 
truth and who is ashamed of his 
bad clothes and bad food, is not 
fit to talk to. 

I HAVE been the whole day without 
eating and the whole night with¬ 
out sleeping, — occupied with 
thinking. It was no use. The 
better plan is to learn. 

When I walk along with two others, 
they may prove to be my teach¬ 
ers. I will select their good 
" qualities, and follow them; their 
bad qualities, and avoid them. 

If names be not correct, language is 
not in accordance with the truth 
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of things. If language be not in 
accordance with the truth of 
things, affairs cannot be carried 
to success. 

“ Yew, shall I teach you what knowl¬ 
edge is ? When you know a 
thing, to hold that you know it; 
and when you do not know a 
thing, to allow that you do not 
know it. This is knowledge.” 

There are two among his subjects 
that the ruler does not treat as his 
subjects. When one is person¬ 
ating his ancestor he does not treat 
him as a subject, nor does he so 
treat his Master* 

IF another man succeed by one effort, 
he will use a hundred. If another 
succeed by ten, he will use a thou¬ 
sand. Let a man proceed in this 
way, and, though stupid, he is 
sure to become intelligent; though 
weak, he is sure to become strong. 
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When a man of talents and virtue 
knows the difficulty and the ease 
in acquiring learning, and knows 
the good and the bad qualities of 
learning, he can vary his methods 
of teaching. .When he can vary 
his methods of teaching, he can 
be a Master indeed. 

I DO not open up the truth to any one 
who is not eager, nor help any 
one who is not anxious to help 
himself. When I have presented 
one corner of a subject to any 
one, and he cannot from it learn 
the other three, I do not repeat 
my lesson. 

The master who skillfully waits to 
be questioned may be compared 
to a bell when it is struck. 
Struck with a small hammer, it 
gives a small sound; struck with 
a great one, it gives a great sound. 
But let it be struck leisurely and 
properly, and it gives out all the 
sound of which it is capable. 

39 



The Wisdom of Confucius 

There are some with whom we may 
study in common, but we shall 
find them unable to go along 
with us to principles. We may 
go on with them to principles, 
but we will find them unable to 
get fixed in those principles. Or, 
if we get fixed in those principles 
with them, we will find them un¬ 
able to weigh occurring events 
along with us. 

Learning may be compared to what 
happens in raising a mound. If 
there be wanting but one basket¬ 
ful to complete the mound and 
I stop, the stopping is my own 
work. It may be compared to 
levelling a mound. Though but 
one basketful is thrown off at a 
time, the progress is my own 
going forward. 

The rules aimed at in the Great Col¬ 
lege were the prevention of evil 

before it was manifested; the 
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timeliness of instruction just when 
it was required; the suitability 
of the lessons in adaptation to 
circumstances; and the good 
influence of example to all those 
concerned. It was from these 
four things that the teaching was 
so flourishing. 

The ancients in prosecuting their 
learning compared different things 
and traced the analogies between 
them. T'he drum has no special 
relation to any of the musical 
notes, but without it they can¬ 
not be harmonized. Water has 
no particular relation to any of the 
five colors, but without it they 
cannot be displayed. Learning 
has no particular relation to any 
of the five senses, but without it 
they cannot be regulated. 

The scholar does not consider gold 
and jade to be precious treasures, 
but loyalty and good faith. He 
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does not desire lands and terri¬ 
tory, but considers the establish¬ 
ment of righteousness his domain. 
He does not desire a great accu¬ 
mulation of wealth, but looks on 
many accomplishments as his 
riches. It is difficult to win him, 
but easy to pay him. It is easy to 
pay him, but difficult to retain him. 

To be fond of learning is to be near 
to knowledge. To act with vigor 
is to be near to magnanimity. 
To possess the feeling of shame 
is to be near to energy. 

He who knows these three things 
knows how to cultivate his own 
character. Knowing how to cul¬ 
tivate his own character, he knows 
how to govern other men. Know¬ 
ing how to govern other men, he 
knows how to govern the Empire 
with all its States and families. 

With the scholar friendly relations 
may be cultivated, but no attempt 
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must be made to restrain him. 
Near associations with him may 
be sought, but cannot be forced 
upon him. He may be killed, 
but he cannot be disgraced. In 
his dwelling he will not be extrava¬ 
gant. In his eating and drinking 
he will not be luxurious. He 
may be gently admonished of his 
errors and failings, but he should 
not have them enumerated to his 
face—such is his boldness and 
determination. 

The extension of knowledge is by the 
investigation of things. Things 
being investigated, the knowl¬ 
edge of them becomes complete. 
Knowledge being complete, the 
thoughts were sincere. The 
thoughts being sincere, the hearts 
were made upright. The hearts 
being upright, the person was 
cultivated. The person being 
cultivated, families were regulated. 
Families being regulated, the 
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States were rightly governed. 

‘ The States being rightly gov¬ 
erned, the whole kingdom was 
made tranquil and happy. 

Prohibition of evil after it has been 
manifested meets with opposi¬ 
tion, and can not be carried out 
successfully. Instruction given 
after the time for it is past is 
done with toil and prosecuted 
with difficulty. Giving lessons 
in an undiscriminating manner, 
and with lack of fitness, causes in¬ 
jury and disorder, and fails in its 
object. Learning alone and with¬ 
out companions makes one feel 
solitary, rude, and without intel¬ 
ligence. Friendships of festal 
occasions lead to opposition to 
one’s Master. Friendships with 
the dissolute lead to the neglect 
of one’s learning. 

The scholar recommends members 
of his own family to public 
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employment without hesitation, 
because of their kinship, and pro¬ 
poses others without regard to 

their enmity to him. He esti- 

¥ 

mates men's merits, and takes 
into consideration all their ser¬ 
vices, selecting those of virtue 
and ability, putting them forward 
without expecting any recom¬ 
pense from them. 7'he ruler 
thus gets what he wishes, and if 
benefit results to the State, the 
scholar does not seek riches or 
honors for himself. Such is his 
place in promoting the employ¬ 
ment of the worthy and bringing 
forward the able. 

The scholar will not take the high 
office of minister to the Son of 
Heaven,, nor the low office of 
serving a prince of a State. He 
is watchful of himself in retire¬ 
ment, and values a generous en¬ 
largement of mind; and at the 
same time is bold and resolute^in 
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his intercourse with others. He 
learns extensively that he may 
know what should be done; he 
makes himself acquainted with 
elegant accomplishments, and thus 
smooths off all his corners and 
angles. Although the offer were 
made to share a State with him, 
it would be no more to him than 
the small weights of a balance. 
He will not take a ministry, he 
will not take an office. Such are 
the rules and conduct* he pre¬ 
scribes for himself. 

The Six Becloudings : There is the 
love of being benevolent with¬ 
out the love of learning. The 
beclouding here leads to foolish 
simplicity. There is the love of 
knowing without the love of 
learning. The beclouding here 
leads to an injurious disregard 
of consequences. There is the 
love of straightforwardness with¬ 
out the love of learning. The 
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beclouding here leads to rudeness. 
There is the love of boldness 
without the love of learning. The 
beclouding here leads to insubor¬ 
dination. There is the love of 
firmness without the love of learn¬ 
ing. The beclouding here leads 
to extravagant conduct. 
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On Marriage 


C EREMONIES are the first 
thing to be attended to in 
the practice of government. 
Yes, the ceremony of marriage lies 
at the foundation of government. 

With the ancients in their practice 
of government, the love of men 
was the great point. In their 
regulation of the love of men, the 
rules of ceremony was the great 
point. In their regulation of 
those rules, reverence was the, 
great point. F or the extreme 
manifestation of reverence, we 
find the best illustration in the 
great rite of marriage. 

The ceremony of marriage was in¬ 
tended to be a bond of love 
between families of two different 
surnames, with a view in its re¬ 
trospective character to maintain¬ 
ing the services in the ancestr|jt; 
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temple; and in its prospective 
character, to secure the continu¬ 
ance of the family line. There¬ 
fore the greatest men, the ancient 
rulers, set a great value upon it. 

Hence in regard to the various in¬ 
troductory ceremonies : the pro¬ 
posal with its accompanying gift, 
the inquiries about the lady’s 
name, the notice of the approving 
divination, receiving the special 
offerings, and the request to fix 
the dav—these all were received 
by the principal party on the 
lady’s side, as he was seated on 
the mat or leaning stool in the 
ancestral temple. 

When they arrived, he met the mes¬ 
senger and greeted him outside 
the gate, giving place to him as he 
entered; after which they as¬ 
cended to the hall. Thus were 
the instructions received in the 
ancestral temple, and in this way 
4 49 
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the ceremony was respected, and 
watched over, and its importance 
was shown and care taken that all 
its details should be correct. 

The respect, the caution, the impor¬ 
tance, the attention to secure cor¬ 
rectness in all the details—and 
then mutual affection. These 
were the great points of the cere¬ 
mony, and served to establish the 
distinction to be observed between 
man and woman, and the right¬ 
eousness to be maintained between 
husband and wife. From the dis¬ 
tinction between man and woman 
came the righteousness between 
husband and wife; from that 
righteousness came the affection 
between father and son; and 
from that affection the right feel¬ 
ing between ruler and minister. 
Whence it is said, ^‘The cere¬ 
mony of marriage is at the root 
of the other ceremonial obser¬ 
vances.” 
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Therefore, formerly the young lady, 
for three months before her mar¬ 
riage, was taught in the high 
temple of the ancestor of her 
surname, if it was still standing, as 
befitting the public hall of the 
members of her surname. If it 

' were no longer standing she was 
taught in the public hall of the 
head of that branch of the sur¬ 
name to which she belonged. She 
was taught there the virtue, the 
speech, the carriage, and the work 
of a wife. When the teaching 
was over, she offered sacrifice to 
the ancestor, using fish for the 
victim, and soups made of duck¬ 
weed and pondweed. So was she 
trained to the obedience of a wife. 

A SPECIAL apartment was prepared in 
the palace for the child, and from 
all the concubines and other proper 
persons there was sought one dis¬ 
tinguished for her generosity of 
mind, her gentle kindness, her 
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mild integrity, her respectful bear¬ 
ing, carefulness and freedom 
from talkativeness, who should 
be appointed the boy’s teacher. 
One was next chosen who should 

I 

be his indulgtnt^ mother, and a 
third who should^be his guardian 
mother. These all lived in his 
apartment, which others did not 
enter, unless on business. 

Formerly the queen of the Son of 
Heaven divided the harem into 
six palace halls, occupied by three 
.J^ij5^»lled the-fu-zan, nine qalled 
fill |»n, tw^ty-seven the shih-*fu, 
and eighty-one the yu-khi. These 
were instructed in the dortiesflc 
and private rule which should 
prevail throughout the kingdom^ 
a^ how the deferential obedien<?e 
oFthe wife should be illustrated, ^ 
^hus internal harmony was every- ^ 
where secured and families regu¬ 
lated. In the same manner, the 
Son of Heaven appointed six 
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official departments, in which were 
distributed the three Jtung, the 
ninekhing, the twenty-seven ta-fii, 
and the eighty-one sze of the high¬ 
est grade. These were instructed 
in all that oonCferned the public 
and external government of the 
kingdom, and how the duties of 
the man should be illustrated. 
Thus harmony was secured in all 
external affairs, and the States 
were properly governed. 


53 




The Wisdom of Confucius 


On Family Relations 

F ilial piety is the constant 
rule of Heaven, the righteous¬ 
ness of earth, and the practical 
duty of man. 

It is said in the Book of Poetry, 
Happy union with wife and 
children is like the music of lutes 
and harps. When there is con¬ 
cord among brothers the har¬ 
mony is delightful and enduring. 
Thus may you regulate your 
family and enjoy the pleasure of 
your wife and children.” 

Here now is the affection of a father 
for his sons: He loves the worthy 
among them, and places on a 
level those who do not show 
ability. But that of a mother for 
them is such, that while she loves 
the worthy, she pities those who 
do not show ability. The mother 
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deals with them through her affec¬ 
tions, and is not concerned with 
showing them honor. The father 
is intent on showing them honor, 
and is not concerned with his 
affections. 

'Formerly the intelligent kings served 
their fathers with filial piety, and 
therefore they served Heaven with 
intelligence. They served their 
mothers with filial piety, and 
therefore they served the earth 
with discrimination. They pur¬ 
sued the right course with their 
seniors and juniors, and their 
example established the relation 
between superiors and inferiors. 

Of all that Heaven produces and 
nourishes, there is none so great 
as man. ’ His parents give birth 
to his person all complete, and to 
return it to them all complete 
may be called a filial duty. When 
no member has been mutilated 
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and no disgrace done to any part 
of the person, it may be called 
complete. Hence a superior 
man does not care to take tlje 
slightest step in forgetting thjj;^ 
filial duty. But now I forget the 
way of that, and therefore I wear 
the look of sorrow. 

The superior man, while his parents 
are alive, reverently nourishes 
them; and, when they are dead, 
reverently sacrifices to them. His 
thought to the end of his life is 
how not to disgrace them. The 
saying that a superior man mourns 
all his life for his parents has 
reference to the day of their death. 
That he docs not do his ordinary 
work on that day does not mean 
that it would be unpropitious to 
do so; it means that on that day 
his thoughts are occupied with 
them, and he does not dare to 
occupy himself, as on other days, 
with his private and personal 
aflfairs. 
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The disciple Shan said, “I venture 
to ask whether in the virtue of 
the sages there was not something 
greater than filial piety.” The 
Master replied, “ Of all natures 
produced by Heaven and earth, 
man is the noblest. Of all the 
actions of man there is none 
greater than filial piety. In filial 
piety there is nothing greater than 
the reverential awe of one’s father. 
In the reverential awe of one’s 
father there is nothing greater 
than in making him the correlate 
of Heaven.” 

Now the feeling of affection grows up 
at the parents* knees, and as 
nourishing those parents is prac¬ 
tised, the affection daily merges 
into awe.. The sages proceeded 
from this awe to teach reverence, 
and from affection to teach love. 
The teaching of the sages, without 
being severe, was successful; and 
their government, without being 
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rigorous, was effective. What they 
proceeded from was the root. 

The ancient kings, seeing how their 
teachings could transform the 
people, set before them, therefore, 
the example of the most all-em- 
bracing love, and none of the 
people neglected their parents. 
They set forth to them virtue and 
righteousness, and the people 
roused themselves to the practice 
of these. They went before the 
people with reverence and cour¬ 
tesy, and the people had no quar¬ 
rels- They led them on by the 
rules of propriety and by music, 
and the people were harmonious 
and benignant. They showed 
them what they loved and what 
they disliked, and the people 
understood their desires and pro¬ 
hibitions. 
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On Duties of Sons 

A BOY should never be allowed 
to see an instance of deceit. 

A LAO should not wear a 
jacket of fur or the skirt. He 
must stand straight and square, 
and not incline his head in 

t 

It is the rule for all sons that in the 
winter they should warm the bed 
for their parents, and to cool it in 
summer; in the evening to make 
everything ready, and to make 
inquiries in the morning. When 
with their companions they must 
not quarrel. 

When an older person is holding a 
boy by the hand, the boy should 
hold the elder’s hand with both 
hands. When the elder has 
shifted his sword to the back and 
is speaking to him with his face 
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Ijent down, the boy should cover 
his mouth with his hand in 
answering. 

i 

When following one older they as¬ 
cend to a level, he must keep his 
face toward the quarter.to which 
the older is looking. When he 
has climbed to the wall of a city, 
he should not point or call out. 
When he goes to a lodging house, 
let it not be with the feeling he 
must get whatever he asksf for. 

When he is following his teacher, he 
should not quit the road to speak 
to another person. When he 
meets his teacher on the road, he 
should hasten to him and stand 
with his hands joined across the 
breast. If the teacher speak to 
him, he will answer; if he do not, 
he will retire with hasty steps. 

^ K 

j 

A SON when he is going away must let 

it be known; when he returns, he 
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must present himself before'his 
parents. The region in which he 
‘ travels must be well known ; and 
he must engage in some occupa¬ 
tion. 

While- bis parents are alive, a son 
should not dare to consider his 
wealth his own; nor to hold any 

of it for his private use. 

* 

When he sees an intimate friend of 
his’father, he must not go toward 
^ him without being invited to do 
* so; nor to withdraw without being 
told ; nor to address him without 
being questioned. This is the 
conduct of a filial son. 


YOUTH is to be regarded with re¬ 
spect. How do we know that his 
future will not be equal to our 
present? If he reach the age of 
forty or fifty, and has not made 
himself heard of, then he will in¬ 
deed not be worthy of respect. 
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In serving his parents, a son may 
remonstrate with them, but gently. 
When he sees that they do not 
follow his advice he should show 
an increased reverence, but not 
abandon his purpose. Should 
they punish him, he must not 
allow himself to murmur. 

In ordinary conversation he should 
not use the term ‘‘old.” He 
should serve one twice as old as 
himself as he serves his father; 
one ten years older than himself 
as an elder brother; with one five 
years older, he should walk shoul¬ 
der to shoulder, but behind him. 
When five arc sitting together, the 
eldest should have a diflFerent 
mat. 

If the door is open, he should leave 
it open; if it was shut he must 
shut it again. If there are others 
to enter after him, he must not 

shut it hastily. Let him not tread 
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on the shoes, not stride across the 
mat; but let him hold up his 
dress and move quickly to his 
corner. He must be careful in 
answering and assenting. 

On going up to the hall he must raise 
his voice. When outside a door, 
if there be two shoes and voices 
are heard, he may enter; if voices 
be not heard, he must not enter. 
On entering a door he must keep 
his eyes cast down. As he enters 
he should keep his hands raised, as 
if bearing the bar of the door. In 
looking up or down, he should 
not turn. 

He should not ascend a height, nor 
approach the edge of a precipice. 
He should not indulge in reckless 
reviling br in derisive laughter. 
A filial son will not do things in 
the dark, nor attempt dangerous 
undertakings, lest he disgrace his 
parents. While his parents are 




T^he Wisdom of Confucius 


alive he will not promise a friend 
to die, nor will he have wealth 
that he calls his own. 

Although your father and mothelb 
are dead, if you propose to your¬ 
self any good work, only reflect 
how it will make their names illus¬ 
trious, and your purpose will be 
fixed. So if you propose to do 
what is not good, only consider 
how it will disgrace the name of 
your father, and you will desist 
from your purpose.** 

A SON should not occupy the south¬ 
west corner of the apartment, nor 
sit in the middle of the mat, nor 
stand in the middle of the door¬ 
way. He should not assume to 
determine the rice and other viands 
at an entertainment. He should 
not act as personator of the dead 
at sacrifice. He should be hear¬ 
ing them when there is no sound 
from them, and seeing them when 
they are not actually there. 
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The service which a filial son does 
for his parents is as follows: In 
his general conduct to them he 
‘ manifests the utmost reverence; 
in his care of them his endeavor 
is to give them the utmost plea¬ 
sure; when they are ill, he feels 
the greatest anxiety ; in mourning 
for them he shows every demon¬ 
stration of grief; in sacrificing to 
them he displays the utmost 
solemnity. When a son is com¬ 
plete in these five things, he is 
able to serve his parents. 

A SON should not forget his parent 
in the single lifting up of his feet, 
nor in the utterance of a single 
word. Therefore he will walk in 
the highway and not take a by¬ 
path ; he will use a boat and not 
attempt to wade through a stream, 
not daring with the body left him 
by his parents to put it in peril. 
He should not forget his parents 
in the utterance of a single word. 
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Therefore an evil word will not 
issue from his mouth, and an 
angry word will not assail him. 
Not to disgrace his person, and 
not to cause shame to his parents, 
may be called filial piety. 

In serving his father, a son should 
conceal his faults, and not spealc 
plainly to him about them. He 
should in every possible way wait 
on him and nourish him, without 
being tied to definite rules. He 
should serve him laboriously till 
his death, and then complete the 
three years mourning for him. In 
serving his ruler he should re¬ 
monstrate with him openly and 
strongly, and make no conceal¬ 
ment. He should in every pos¬ 
sible way wait on him and nourish 
him, but according to definite 
rules. He should serve him 
laboriously till his death; and 
should then wear mourning for 

him according to rule for ^three 
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years. In serving his teacher, it 
is not his business to reprove 
him or comment on his faults. 
He should in every way wait 
upon and serve him, w'ithout 
being tied to definite rules, and 
should serve him untiringly till 
his death, and mourn for him in 
heart for three years. 
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On JV^omen 

N O instructions or orders 
must issue from the harem. 

Women’s business is simply 
the preparation and supplying of 
wine and food. 

She may take no step of her own 
motion, and may come to no con¬ 
clusion in her own mind. 

Beyond the threshold of her apart¬ 
ments she should not be known 
for evil or for good. She may 
not cross the boundaries of a 
state to accompany a funeral. 

There never has been a girl who 
learned first to bring up an infant 
that she might afterward be 
married. 

If a mother be really anxious about 
it, though she may not exactly 
hit the wants of her infant, she 

will not be far from it. 
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With the son of a widow one does 
not have interviews. This would 
seem to be an obstacle to friend¬ 
ship, but a superior man will re¬ 
frain from intercourse of this sort 
to avoid suspicion. 

I-N driving with a woman one must 
drive with one hand and keep the 
other behind his back. 

In the intercourse of friends, if the 
master of the house be not in, a 
visitor, unless for some imperative 
reason, does not enter. 

This is intended to preserve the 
people from evil ; and yet there 
are those who prefer vanity to 
virtue. 

Man is the representative of Heaven 
and is supreme over all things. 
Woman yields obedience to the 
institutions of man and helps him 
to carry out his principles. On 
this account she can determine 

no thing of herself, and is subject 
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to the rule of the three obedi¬ 
ences. When young, she must 
obey her father and elder brother; 
when married, she must obey her 
husband; when her husband is 
dead, she must obey her son. 
She may not think of marrying 
a second time. 

Wives should serve their parents-in- 
law as thev served their own. At 
the first crowing of the cock they 
should wash their hands and 
rinse their mouths; comb their 
hair and draw over it the cover¬ 
ing of silk, fix this with the hair¬ 
pin, and tie the hair at the roots 
with the fillet. They should then 
put on their jacket, and over it 
the sash. On the left side they 
should hang the duster and hand¬ 
kerchief, the knife and whetstone, 
the small spike and the metal 
speculum to get fire with. On 
the right side they should hang 
the needle case, thread and floss, 
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enclosed in a bag, the great spike 

and the borer to get fire with 

from wood. They will also fasten 

0 

on their necklaces, and tie their 
shoe strings. 

Thus dressed they should go to their 
parents and parents-in-law. Then 
with gentle voice and bated 
breath thev should ask if thev 

0 d 

are warm or cold, if thev are ill 
or suffering, or in any way un¬ 
comfortable ; and if they be so, 
they should proceed reverently 
to stroke and scratch the place. 
They should also support and 
help their parents in going or 
coming, by going before or fol¬ 
lowing after. In bringing the 
basket for them to wash, the elder 
will carry the stand, the younger 
the water. • They will beg to be 
allowed to pour out the water, 
and when the washing is over, 
they w'ill hand the towel. They 
will ask whether they want any- 
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thing, and will then res^ctfully 
bring it. All this will they" do 
with an appearance of pleasure 
to make their parents feel at ease. 
Gruel, thick or thin, spirits or 
must, soup with vegetables, beans, 
wheat, spinach, rice, millet, maize, 
whatever thev wish in fact; with 

m 

dates, chestnuts, sugar, and honey 
to sweeten their dishes; also the 
ordinary or large-leaved violets, 
leaves of the elm tree, fresh or 
dry, and the most soothing rice- 
water to lubricate them, and with 
fat and oil to enrich them. The 
parents will be sure to taste them, 
and when thev have done so the 
young people should withdraw. 
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On Propriety 

E V^EN in killing men, observe 
the rules of propriety. 

There is nothing better than 
' observance of the rules of pro¬ 
priety for giving security to the 
upper classes and good govern¬ 
ment to the people. 

From the Emperor down to the 
masses of the people, all must 
consider the cultivation of the 
person the root of everything 
else. 

It is virtuous manners which consti¬ 
tute the excellence of a neighbor¬ 
hood. If a man in selecting a 
residence does not fix on one 
where thefee prevail, he is not 
wise. 

Respect shown without observing the 
rules of propriety is called vul¬ 
garity. Courtesy without observ- 
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ing these rules, is called forward¬ 
ness. Boldness without observing 
them is called violence. Forward¬ 
ness takes away from gentleness 
and benevolence. 


Husband and wife have separate 
functions ; between father and son 
there should be affection ; between 
ruler and minister there should 
be strict adherence to their several 
parts. If these relations be cor¬ 
rectly discharged, all other things 
will follow. 


Respect without the rules of pro¬ 
priety becomes fussiness; careful¬ 
ness without the rules of propriety 
becomes timidity ; boldness with¬ 
out the rules of propriety becomes 
insubordination; straightforward¬ 
ness without the rules of propriety 
becomes rudeness. 


The rules of propriety are simply the 
principle of reverence. Therefore 
the reverence paid to a father 
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makes the sons pleased. The 
revereiice paid to an elder brother 
makes younger brothers pleased. 
The reverence to a ruler makes 
subjects pleased. I'he reverence 
paid to one man makes myriads 
pleased. 'I'his reverence is paid 
to a few, and the pleasure extends 
to the many. 

Courtesy is near to propriety. 
Economy is near to humanity. 
Good faith is near to the truth 
of things. If these virtues are 
practised with respect and humil¬ 
ity, one may fall into errors, but 
they will not be very great. Where 
there is courtesy mistakes are few; 
where there is truth, there will be 
good faith ; where there is econ¬ 
omy the exercise of forbearance is 
easy. Will not failure be rare in 
the case of those who practise 
these things? 

What is the object of the rules of 
ceremony? It is simply the 
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ordering of affairs. The wise man 
who has affairs to attend to must 
have a correct way of attending to 
them. He w^ho should attempt 
to regulate a State without those 
rules would be like a blind man 
with no one to lead him. Grop¬ 
ing about how could he find his 
wav ? Or, he would be like one 
searching all night in a dark room 
without a light. How could he 
see anything ? 

Ira man observes the rules of pro- 
pricry he is safe; if he do not, he 
is in danger. Hence the saying: 
the rules of propriety should by 
no means be left unlearned. I'ro- 
priety is seen in humbling one’s 
self and giving honor to others. 
Since porters and peddlers display 
this virtue, how much more should 
the rich and noble do so! When 
the rich and noble come to value 
propriety, they do not become 
proud or dissolute. When the . 
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poor and meap come to value 
propriety, they possess mental 
courage. 

On the roads, men took the right side 
and women the left. A man kept 
behind another who had a father’s 
years; he followed one who might 
be his elder brother more closely, 
but still keeping behind, as geese 
follow one another in a row. 
Friends did not pass by one an** 
other when going the same way. 
In bearing burdens, both were 
borne by the younger; and if the 
two were too heavy for one, he 
took the heavier. A man with 
gray hair was not allowed to carry 
anything, though he might do it 
with one hand. 

Whoever enters with his guest yields 
precedence' to him at every door. 
When he reaches the innermost 
one he begs leave to go in and 
arrange the seats, and then returns 
to receive his guest. After the 
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guest repeatedly declines to enter 
he bows to him and goes in. He 
passes through the right door, the 
guest through the left. He as¬ 
cends the eastern, the other the 
western steps. If a guest be of 
less rank, he must approach the 
steps of the host, while the latter 
must repeatedly decline this atten¬ 
tion. Then the guest may return 
to the western steps, he ascending. 
Both host and guest must mutu¬ 
ally yield precedence; then the 
host must ascend first, and the 
guest follow. From step to step 
they must bring their feet together, 
gradually ascending — those on 
the east moving the right feet 
first, those on the west, the left. 

In the right government of a State 
the rules of propriety serve the 
same purpose as the steelyard in 
determining what is light and what 
is heavy; or, as the carpenter’s 
line in determining what is square 
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and what is round. If the weights 
of the steelyard be true, there can 
be no imposition in the matter of 
weight; if the line be rightly ap¬ 
plied there will be no doubt about 
the evenness of the surface; if the 
sc|uare and compass be exact there 
will be no uncertainty as to the 
shape of the figure. When a 
superior man conducts the govern¬ 
ment of his State with a discrimi¬ 
nating attention to these rules of 
propriety he cannot be imposed 
on by traitors and impostors. 

The ceremonies of the Court audi¬ 
ences at the different seasons were 
intended to illustrate the righteous 
relations betw'een ruler and sub¬ 
ject; the friendly messages and 
inquiries t;o illustrate the mutual 
honor and respect between the 
feudal princes; those of mourning 
and sacrifice, to illustrate the 
kindly feelings of ministers and 
sons; those of social meetings in 
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the country district, to show the 
order that should prevail between 
* young and old ; and those of mar¬ 
riage to exhibit the separation that 
should be maintained between 
males and females. Those cere¬ 
monies prevent the rise of dis¬ 
order and confusion, and are like 
embankments which prevent the 
overflow of water. He who thtr kr, 
the old embankments useless aU’’ 
destroys them is sure to sufFc: 
from the desolation caused by the 
overflowing water; and he who 
considers the old rules of pm- 
priety useless and would abolish 
them, would be sure to sutFer 
from the calamities of disorder. 

If the ceremonies of marriage 

disespntinued,- the path of husbari j 
and wife would be embittered, 
and there would be many instances 
of licentiousness and depravity. 
If the drinking ceremonies St 

country feasts were discontinued, 
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the order between old and young 
would be neglected, and quarrel¬ 
some litigations would be frequent. 
If the ceremonies of mourning and 
sacrifice were omitted the kindly 
feeling of officers and sons would 
be lessened; there would be a re¬ 
volt from the observances due to 
ihe dead, and forgetfulness of 
/nose due to the living. If the 
teremonies of friendly messages 
and court attendances w'ere dis¬ 
continued, the positions of ruler 
and subject would be impaired, 
the conduct of feudal princes 
be bad, and the ruin wrought 
by rebellion, encroachment, and 
oppression would follow. 

T herefore the instructive and trans¬ 
forming powers of ceremonies is 
subtle. They stop depravity be¬ 
fore it has taken form, causing 
men to move daily toward what 
is good, and to keep farther away 
from that which is evil, without 
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being themselves conscious of it. 
It was on this account that the 
ancients set so high a value upon 
them. 'Fhis sentiment is found 
in the words of Yi, “ The supe¬ 
rior man is careful at the begin¬ 
ning; a mistake then of a hair’s 
breadth will lead to an error of a 
thousand //, 

‘‘What are the feelings of men? 
They are joy, anger, sadness, fear, 
love, liking, and disliking. These 
seven feelings do not have to be 
learned by men. What are the 
things that men consider right? 
Kindness on the part of the father, 
and filial duty on the part of the 
son ; gentleness on the part of the 
elder brother, and obedience on the 
part of the younger; righteous¬ 
ness on the part of the husband 
and submission on the part of the 
wife; kindness on the part of 
elders, and deference on that of 

juniors; benevolence on the part 
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of the ruler, and loyalty on that 
of the minister. I'hese ten arc 
the things which men consider to 
be right. Truthfulness in speech 
and the cultivation of amity con¬ 
stitute what are called * the things 
valuable to men.* Hence when 
a sage would regulate the seven 
feelings of men, and cultivate the 
ten virtues; promote truthful¬ 
ness of speech and the mainte¬ 
nance of amitv ; show the worth 
of kindly consideration and cour¬ 
tesy; and prevent quarrelling and 
plundering, if he neglect the rules 
of propriety, how shall he suc¬ 
ceed ? ** 
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On Music 

V IRTUE is the strong stem 
of man’s nature, and music 
is the blossoming of virtue. 

What you ask about is music; what 

you like is sound. Now music 

and sound are akin, but they are 

^ « 

not the same. 

It was by music that the ancient kings 
gave elegant expression to their 
joy. By their armies and axes 
they gave the same to their anger. 

Ai.l modulations of the voice spring 
from the minds of men. When 
the feelings are moved within 
they are manifested in the sounds 
of the voice; and when those 
sounds are combined so as to 
form compositions, we have what 

are called airs. 
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In music the sages found pleasure, 
and saw that it could be used to 


0 


make the hearts of the people 
good. Because of the deep in¬ 
fluence it exerts on a man, and 


the change it produces in manners 
and customs, the ancient kings 
caused it to be one of the subjects 
of instruction. 


Th US the employment of music by 
the Son of Heaven was intended 
to reward the most virtuous 


among the feudal lords. When 
their virtue was very great and 
their instructions were honored, 


and all the cereals ripened in 
their season, then they were re-^ 


warded by being permitted to 
have music. 


In music, we- have the expression of 
feelings which do not admit of any 
change; in ceremonies, that of 
principles which admit of no 
alteration. Music embraces what 
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all equally share; ceremonies dis¬ 
tinguish the things in which men 
differ. Hence the theory of 
music and ceremonies embraces 
the whole nature of man. 

Music carried too far leads to sor¬ 
row, and coarseness in ceremo¬ 
nies indicates something awry. 
To make the grandest music, 
which should bring with it no 
element of sorrow, and to frame 
the completest ceremonies, which 
could show nothing awry, could 
be the work only of a great 

sage. 

When the ancient kings had accom¬ 
plished their undertakings, they 
made music to commemorate 
them. When they had estab¬ 
lished their governments, they 
framed their ceremonies. The 
e^tcellence of their music was ac¬ 
cording to the greatness of their 
undertakings; and the complete- 
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ness of their ceremonies was 
according to the comprehensive¬ 
ness of their government. 

Ceremonies afforded a clear expres¬ 
sion of the people’s minds ; music 
secured the harmonious utterance 
of their voices; the laws of gov¬ 
ernment were intended to promote 
ceremonies and music, and pun¬ 
ishments to guard against their 
violation.. When ceremonies, 
music, laws, and punishments 
had everywhere full sway, with- 
out irregularity or collision, the 
method of kingly rule was com¬ 
plete. 

Similarity and union are the aim 
of music; distinction and differ¬ 
ence that of ceremony. From 
union comes mutual affection; 
from difference, mutual respect. 
Where music prevails, we find 
weak agreement; where ceremony 
prevails, a tendency to separation. 
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It is the business of these two to 
blend people’s feelings and give 
elegance to their outward manifes¬ 
tations. 

Music comes from within, and cere¬ 
monies from without. Music 
coming from within produces re¬ 
pose of mind ; ceremonies coming 
from without produce elegancies 
of manner. The highest style of 
music is sure to be distinguished 
by ease; the highest style of ele¬ 
gance by its undemonstrativeness. 

All modulations of sound take their 
rise from the mind of man; and 
music is the intercommunication 
of them in their relations and 
differences. Hence even beasts 
know sound, but not its modula¬ 
tions ; and the masses of the 
people know the modulations, 
but they do not know music. It 
is only the superior who can 
know music. 
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Ml'sjc is the harmony between 
Heaven and earth; ceremonies 
reflect the orderly distinctions 
not the operations of Heaven and 
earth. From that harmony all 
things receive their being; to 
those orderly distinctions they 
owe the diflferences between them. 
Music has its origin in Heaven; 
ceremonies take their form from 
the appearance of earth. If the 
imitation of those appearances 
were carried to excess, confusion 
would appear; if the composition 
of music were carried to excess, it 
would be too vehement. 

When a man is born, he comes as 

from Heaven in a state of quiet. 

His activity shows itself as he is 
¥ 

acted on by external things, and 
develops • the desires incident to 
his nature. As his perception of 
things increases, his knowledge is 
increased. Then arise the mani- 

, festations of love and hate. When 
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these are not regulated by any¬ 
thing within, and growing knowl¬ 
edge leads more astray without, 
he cannot recover himself, and the 
heavenly principle is lost. 

Phus we see that the ancient kings 
in their institution of ceremonies 
and music did not seek how fully 
they could satisfy the desires of 
the appetite, and of the ears and 
eyes; but they intended to teach 
the people to regulate their likes 
and dislikes, and to bring them 
back to the normal course of 
humanity. 

Now there is no end of things by 
which man is affected; and when 
his likes and dislikes are not 
regulated he is acted upon by 
external things as they are pre¬ 
sented to him. The result is he 
stifles the voice of the heavenly 
principle within, and gives indul¬ 
gence to the desires by which 
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men may be possessed, 'rhus 
we have the deceitful and rebel¬ 
lious heart, licentious and violent 
conduct, The strong press upon 
the weak. The many are cruel 
to the few. The knowing im¬ 
pose upon the dull. I hc bold 
make it bitter for the timid. I'he 
diseased are not nursed; the old 
and young, the orphans and 
lonely are neglected. Such is the 
great disorder that ensues. 

Therefore the ancient kings, when 
they instituted their ceremonies 
and music, regulated them from 
consideration of the requirement 
of humanity. By the sackcloth 
worn for parents, the wailings and 
the weepings, they defined the 
terms of the mourning rites. By 
the bells, drums, shields, and axes, 
they introduced harmony into 
their seasons of rest and enjoy¬ 
ment. By marriage, capping, 
* and the assumption of the hair- 
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pin, they maintained the separation 
that should exist between male and 
female. By archery gatherings 
in the district, and the feasting at 
the meetings of princes, they pro¬ 
vided for the correct maintenance 
of friendly intercourse. 

Let music attain its full results, and 
there would be no dissatisfied 
minds; let ceremony do so and 
there would be no quarrels. If 
courtesies and bowings marked 
the government of the Kingdom, 
there would be what might be 
called music and ceremony indeed. 
Violent oppression of the people 
would not take place; the princes 
would appear submissively at the 
court as guest; there would be 
no occasion for the weapons of 
war, and no employment of the 
five punishments; the common 
people would have nothing to 
complain of, and the Son of 

Heaven no cause of anger. Such 
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a state of things would be uni¬ 
versal music. 

In singing, the high notes rise as if 
thev were borne aloft; the low 
descend as if they were falling to 
the ground. The turns resemble 
a thing broken off. The finale 
seems Tike the breaking of a wil¬ 
low tree. Kmphatic notes are as 
if they were made by a square. 
Quavers are like the hook of a 
spear. Those prolonged on the 
same key are like pearls strung 
together. Hence singing means 
the prolonged expression of the 
words. I'here is the utterance 
of the words, and when the sim¬ 
ple utterance is not sufficient, they 
prolong expression of them. 
When the .prolonged expression 
is not enough there comes the 
sigh and explanation. When 
these are insufficient, uncon¬ 
sciously comes the motions of 
the hands and the stamping of 
the feet. 
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M usic is the production of the modu¬ 
lations of the voice, and its source 
is in the play of the mind as it is 
inducnced by external things. 
When the mind is sorrowful, the 
sound is sharp and loses itself; 
when it is moved to pleasure, 
the sound is slow and gentle; 
when it is moved to joy the sound 
is exclamatory and soon disap¬ 
pears; in anger it is coarse and 
fierce; when the mood is rever¬ 
ential, the sound is frank with a 
suggestion of humility ; when it is 
moved to love, the sound is har¬ 
monious and soft. These six 
peculiarities of sound are not 
natural. They indicate the im¬ 
pressions produced by external 
things. On this account the 
ancient kings were watchful in 
regard to the things by which the 
mind was affected. 

So, they instituted ceremonies to 
direct men’s aims aright; music 

94 



On Music 


to give harmony to their voices; 
laws to give integrity to their 
conduct; and punishments to 
guard against their tendencies to 
evil. The end to which cere¬ 
monies, music, punishments, and 
laws tend is one. They are the 
instruments by which the minds 
of people are corrected, and con¬ 
tribute to good goverment. 

The inner nature of man is the 
province of music; that of cere¬ 
monies is his exterior. The re¬ 
sult of music is perfect harmony ; 
that of ceremonies the perfect 
observance of propriety. When 
one’s inner man is harmonious, 
and the outer man thus docile 
the people see it in his face and 
do not quarrel with him; they 
look at his behavior and they 
become neither rude nor indiffer¬ 
ent. Hence the saying, “ Carry 
out perfectly ceremonies and 
music, and give them their out- 
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ward manifestation and applica¬ 
tion, and there will be nothing 
under Heaven difficult to man¬ 
age." 
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On Revenge 

Z ZE-HSIA asked Confucius 
how a son should act toward 
the man who has killed his 
father or mother. The Master 
said, “ He should sleep on straw 
with his shield for a pillow; he 
should not take office; he must 
be determined not to live with 
the slayer under the same heaven. 
If he meet him in the market¬ 
place or in the court, he should 
not go back for his weapon, but 
fight him.*’ 

“ Allow me to ask,” said /ze-hsia, 
“ how one should act if he has 
killed a brother.” “ He may take 
office,” was the reply, but not in 
the same State as the slayer; if he 
be sent on a mission by his ruler, 
though he may then meet the 
man, he may not fight him.” 
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“ And how should one do/’ con¬ 
tinued Z'/e-hsia, “ in the case of a 
man who has killed one of his 
paternal cousins ? ” Confucius 
said, “ He should not take the 
lead. If he whom it chiefly con- 

9 

cerns is able to do that, he should 
support him from behind, with his 
weapon in his hand.” 
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On Riches 

T O be full without overflowing 
is the way to keep riches. 

The small man, when poor, 
feels the pinch of his straitened 
circumstances ; and when rich is 
liable to become proud. Under 
the pinch of poverty he may be 
tempted to steal, and when become 
haughty will be oppressive. I'he 
rules of propriety take into con¬ 
sideration these feelings of men, 
and lay down definite rules for 
them. These serve as dykes for 
mankind. Hence the sages dealt 
with riches and honors so tliat thev 
should not have the power to 
make men proud; so that poverty 
should not make them feel 
pinched; and that when in posi¬ 
tions of honor men should not 
be insubordinate to those above 
them. 
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On Friendship 

F aithfully admonish your 

friend, and kindly try to lead 
him. If you find him intract- 
able, stop. Do not disgrace 
yourself. 

Friends must frankly and sharply 
admonish each other, and brothers 
must be gentle toward one an¬ 
other. 

f 

When a man on light grouixls breaks 
off his friendship with the poor 
and mean, and only on great 
grounds with the rich and noble, 
his love of worth cannot be great, 
nor does his hatred of evil greatly 
appear. Though others may say 
that he is not influenced by love 
of gain, I do not believe them. 

« 

There was an old acquaintance 
Confucius called Yuan Zang. 
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When his mother died, the Mas¬ 
ter assisted him in preparing, the 
outer coffin. Yuan got up on 
the wood, and said, “It is a long 
time since 1 sang to anything,’* 
and began to sing, — 

It is marked like a wild cat’s head 
It is like a young ladv*s hand you hold.” 

Confucius, however, acted as if he 
did not hear, and passed by him. 
The disciples who were with him 
said, “ Can’t you have done with 
him.” “ 1 have heard,” was the 
reply^ “ that relations should not 
forget their relationship, nor old 
acquaintances their friendship.” 
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On the Superior Alan 

T he superior man is rightly 
firm, not firm merely. 

The superior man thinks of 
virtue; the small man thinks of 
comfort. 

The superior man is catholic and 
not partisan; the mean man is a 
partisan and not catholic. 

The superior man is dignified but 
does not wrangle. He is sociable, 
but not clannish. 

The superior man is affable but not 
adulatory ; the mean man is adula> 
tory but not affable. 

The superior man has dignified ease 
without pride; the mean man ||il|s 
pride without dignified ease. / 
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What the superior man seeks is in 
himself. What the mean man 
seeks is in others. 

The superior man is distressed by his 
want of ability. He is not dis¬ 
tressed by men’s not knowing 
^ him. 

Tsze-kung asked what constituted 
the superior man ? 'Fhe Master 
said, ‘‘He acts before he speaks, 
and afterwards speaks according 
to his actions.” 

The superior man does not set his 
mind either for anything or 
against anything. What is right 
he will follow. 

The superior man is quiet and calm, 
waiting for the appointments of 
Heaven, while the mean man 
walks in dangerous paths, looking 
for lucky occurrences. 

Ilf archery we have something like 
*"the way of the superior man. 
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When the archer misses the centre 
of the target, he turns around and 
looks for the cause of his failure 
in himself. 

'Fhe superior man bends his attention 
to what is radical. That being 
established, all right courses natu¬ 
rally follow. Filial piety and 
fraternal submission — are they 
not the root of all benevolent 
actions ? 

The superior man takes no mistaken 
steps before men, nor errs in the 
expression of his countenance 
nor in the manner of his speech. 
Therefore his demeanor induces 
awe, his countenance induces fear, 
and his words inspire confidence. 

The superior man does not show his 
affection in his countenance, as if 
while cold in feeling, he could 
assume the appearances of affec¬ 
tion. That' belongs to the small 
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man, and stamps him as not bet¬ 
ter than the thief, who makes a 
hole in the wall. 

Where the solid qualities are in 
excess of the accomplishments, 
we have rusticity. Where the 
accomplishments are in excess of 
the solid qualities, we have the 
manners or a clerk. When the 
accomplishments and solid qual¬ 
ities are equally blended, we then 
have the man of complete virtue. 

The superior man in everything con¬ 
siders righteousness to be essen¬ 
tial. He performs it according to 
the rules of propriety. He brings 
it forth in humility. He com¬ 
pletes it with sincerity. This is 
indeed a superior man. 

The superior man does not confine 
himself to praising men with 
words; and thus the people are 

loyal to him. When he asks 
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about men who are suffering from 
cold, he clothes them; or, men 
who are suffering from want, he 
feeds them; and when he praises 
a man’s good qualities, he goes 
further and confers rank on him. 

Tsze-loo asked, “ Does the superior 
man esteem valor ? ” The Mas¬ 
ter said, “ The superior man 
holds righteousness to be of the 
highest importance. A man of 
rank having valor without right¬ 
eousness, will be guilty of insub¬ 
ordination ; one of the lower class, 
having valor without righteous¬ 
ness, will commit robbery." 

I CAN find no fault in the character 
of Yu. He accustomed himself 
to coarse food and drink, but dis¬ 
played the utmost filial piety 
towards the spirits. His ordinary 
garments were poor, but he dis¬ 
played the greatest elegance in his 
sacrificial cap and apron. He 
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lived in a mean low house, but 
expended all his strength on the 
ditches and water channels. I 
can find nothing like a flaw in 
Yu. 

Does he who knows the springs of 
things possess supernatural wis¬ 
dom ? The superior man in his 
intercourse with them, uses no 
flattery; and in his intercourse 
with the low, uses no coarse free¬ 
dom. Does not this show that 
he knows the springs of things? 
Those springs are the slight be¬ 
ginnings— the earliest indications 
of good fortune. The superior 
man sees them and acts accord 
ingly without waiting for a single 
day. 

» 

He who keeps danger in mind will 
rest safely in his seat; he who 
keeps ruin in mind will pre¬ 
serve his interests secure; he who 

sets the dangers of disorder be- 
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fore himself will maintain a state 
of order. Therefore the supe¬ 
rior man, when resting in safety, 
does not forget that danger may 
come. When in a state of 
security he does not forget the 
possibility of ruin. When all is 
orderly, he does not forget that 
disorder may come. Thus his 
person is not endangered, and 
his States and all their clans are 
preserved. 

The superior man cpmposes himself 
before he moves others. He 
makes his mind restful and easy 
before he speaks. He settles his 
intercourse with others before he 
seeks anything of them. The su¬ 
perior man cultivates these three 
things, and thus needs nothing 
more. If he try to move others^ 
when he is himself disturbed, the 
people will not be influenced by 
him. If he speak while he is 

himself in a state of apprehension, 
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the people will not respond to 
his desire. If without inter¬ 
course with them he issues his 
requests, the people will not gnint 
them. When there are none in 
accord with him, his enemies will 
, arise. 

What is termedmaking“thethoughts 
sincere *’ is allowing no self de¬ 
ception ; — as when w'e hate a bad 
smell, and love what is beautiful, 
naturally and without constraint. 
Therefore the superior man must 
be watchful over himself when 
he is alone. There is no evil 
which the small man, living alone, 
will not do. But when he sees a 
superior man he tries to disguise 
himself, concealing his bad qual¬ 
ities and displaying his good. 
The other beholds him as if he 
saw his heart and mind. Of what 
use is his disguise ? This is an 
example of the proverb, “ What is 

really within will be manifested 
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without/' Therefore the superior 
man must be watchful over him¬ 
self when he is alone. 

The superior man has nine things 
which are with him subjects of 
thoughtful consideration. In re¬ 
gard to the use of his eyes, he is 
anxious to see clearly. In regard 
to his ears, he wishes to hear dis¬ 
tinctly. As to his countenance, 
he is anxious that it should be 
benign. In regard to his de¬ 
meanor, he is anxious that it 
be respectful. In regard to 
his speech, that it be sincere. 
In conducting business, he is 
anxious that it should be rever¬ 
ently careful. In regard to mat¬ 
ters of doubt, he is anxious to 
question others. When he is 
angry, he thinks of the difficulties 
his anger may involve him in. 
When he sees he may acquire 
gain, he thinks of righteous¬ 
ness. 
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Long has the attainment of perfect 
humanity been difficult among 
men. It is only the superior man 
who is able to reach it. I'here- 
fore he docs not distress men by 
requiring from them that which 
only himself can do, nor put them 
'to shame because of what they 
can not do. Hence the sage in 
laying down rules of conduct does 
not make himself the rule, but 
gives them his instructions so 
that they may be stimulated to 
endeavor, and shall he ashamed 
if they do not try to follow them. 
He enjoins the rules of ceremony 
to regulate conduct, good fiith to 
bind It to them, right demeanor to 
set it off, costume to distinguish 
it, friendship to perfect it. He 
desires in this way to produce 
uniformity among the people. 

It is only the sage that is possessed 
of that clear discrimination and 

high intelligence that fit him for 
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filling a high station, who pos¬ 
sesses that enlarged liberality and 
mild firmness that fit him for 
bearing with others; who mani¬ 
fests that firmness and magnani¬ 
mity that enable him to hold fast 
to good principles; who is actu¬ 
ated by that benevolence, justice, 
propriety, and knowledge, that 
command reverence; and who is 
so deeply learned in polite learn¬ 
ing and good principles, as to 
qualify him rightly to discrimi¬ 
nate. Vast and extensive are the 
effects of his virtue. It is like 
the deep and living stream that 
flows unceasingly. It is substan¬ 
tial and extensive as heaven, 
and profound as the great abyss. 
Wherever ships sail, or chariots 
run; wherever the heavens over¬ 
shadow or the earth sustains; 
wherever the sun and moon shine, 
or frost and dews fall, among all 
who have blood and breath, dhere 
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is not one who does not honor 
and love him. 

The superior man does what is proper 
in the position which he is; he 
does not wish to go heyond it. 
In a position of wealth and honor 

- he does what is fitting in a posi¬ 
tion of wealth and honor. In 
poverty and meanness he does 
what is proper in a position of 
poverty and meanness. When 
a?nong barbarous tribes, he acts 
accordingly. In sorrow or diffi¬ 
culty he does what is proper in 
such a position. The superior 
man can find himself in no posi¬ 
tion in which he is not himself. 
In a high position he does not 
insult or oppress those who are 
below him. In a low position, 
he does not cling to or depend on 
those who are above him. He 
makes himself right and seeks for 
, nothing from others. Above, he 
does not murmur against Heaven; 
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below, he does not find fault with 
men. He lives quietly and calmly, 
waiting for the will of Heaven, 
while the mean man does what is 
full of risk, looking out for turns 
of luck. 

The superior man stays at home and 
sends forth his words. If they 
be good they will be responded 
to at a distance of more than a 
thousand //. How much more 
response will they find in the nar¬ 
rower circle. He stays at home 
and sends forth his words. If 
they l>e evil they will rouse oppo¬ 
sition at a distance of more than 
a thousand //. How much more 
will they rouse in the nearer 
circle? .Words issue from the 
individual and affect the people. 
Actions come from what is near 
and their effects are seen at a dis¬ 
tance. Words and actions are 
the hinge and spring of the supe¬ 
rior man. The movement of 
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that hinge and spring determine 
glory or disgrace. His words 
and actions move heaven and 
earth. Mav he he careless in re- 
gard to them ? 


T'he.Wisdom of Confucius 


On the Duties of Rulers 

A RULER has only to be care¬ 
ful of what he likes and 
dislikes. What the ruler 
likes, his ministers will practise; 
and what superiors do, their infe¬ 
riors will follow. This is the sen¬ 
timent in the Book of Odes : 

“I'o lead the people is very easy.” 

When superiors are fond of showing 
their humanity, inferiors try to 
outstrip one another in their prac¬ 
tice of it. Therefore those who 
preside over the people should 
cherish the clearest aims and give 
the most correct lessons, honoring 
the requirements of humanity by 
loving the people as their sons; 
then the people will use their 
utmost efforts to please their 
superiors. 

All who have the government of the 
Empire with its States and families 
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have nine standard rules to fol¬ 
low : viz., the cultivation of their 
own characters; the honoring of 
men of virtue and talent; affec¬ 
tion toward their relatives; re¬ 
spect toward the great ministers ; 
kind and considerate treatment 
of the whole body of officers; 
dealing with the mass of the peo¬ 
ple as children; encouraging the 
coming of all classes of artisans; 
indulgent treatment of men from 
a distance; and the kindly cher¬ 
ishing of the princes of the 
States. 


Tsze-chang asked Confucius what 
way a person in authority should 
act in order to conduct gover?!- 
ment properly. The Master re¬ 
plied, “ Let him honor the five 
excellent, and banish the four bad 
things; then he may conduct the 
government properly/’ T sze- 
chang then asked, ‘"What are the 
five excellent things ? ’’ The 
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Master said, “When the person 
in authority is beneficent without 
great expenditure; when he lays 
tasks on the people without their 
repining; when he pursues what 
he desires without being covetous; 
when he maintains a dignified 
ease without being proud; when 
he is imposing without being 
fierce.” 

Tsze-chang then asked, “What are 
meant by the four bad things ? ” 
The Master said, “To put the 
people to death without having 
instructed them, — this is cruelty; 
to require from them the full 
tale of work without having given 
them warning,*—this is oppres¬ 
sion ; to issue orders as if without 
urgency, and when the time comes 
to exact them with severity,— 
this is injury; and, generally 
speaking, to reward men, yet do 
it stingily, — this is being a mere 
official.” 
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From the loving example of one 
family a whole State may hecome 
loving, and from its courtesies, 
courteous; while from the ambi¬ 
tion and perverseness of the one 
man the whole State may be 
thrown into rebellious disorder. 

' Such is the nature of influence. 
This is in accordance with the 
saying, Affairs may be ruined 
by a single sentence; a State may 
be quieted by one man.** 

Therefore the ruler must embody 
good qualities in himself, and then 
he may require them in others. 
There never was a man who 
could deal with others without 
reference to his own character and 
wishes. Thus we may infer how 
“ the government 6f the State 
depends on. the regulation of the 
family.” 

Therefore the ruler must first be 
careful about his own virtue. 
Possessing virtue will give him 
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the people. Possessing the peo¬ 
ple will give him territory. Pos¬ 
sessing the territory will give him 
wealth. Possessing the wealth, 
he will have resources for his 
expenditure. 

Virtue is the root; w'ealth is its 
branches. If he make the root 
his secondary object and the 
branches his first, he will onlv 
anger the people and teach them 
dishonesty. Hence the accumu¬ 
lation of wealth is the wav to 
disintegrate the people, and the 
distribution of his wealth is the 
way to consolidate the people. 
In the same manner, when his 
words are not in accordance with 
that which is right, they will come 
back to him in the same way, and 
wealth got by improper means 
will leave him by the same road. 

Bv the ruler’s cultivation of his own 

character there is set up the 
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example of the course which all 
should pursue; by honoring of 
the worthy, he will be preserved 
from errors of judgment; by 
showing affection toward his rela¬ 
tives, there will be no dissatis¬ 
faction among his uncles and 
brethren ; by respecting the great 
ministers, he will be kept free 
from mistakes; by kindly treat- 
ment of the whole body of offi- 
cers, they will be led to make the 
most grateful return for his cour¬ 
tesies ; by dealing with the mass 
of people as his children, they 
will be drawn to exhort one 
another to what is good; by en¬ 
couraging the coming of artisans, 
his revenue for expenditure will 
be sufficient; by incfulgent treat¬ 
ment of men from a distance, they 
will come to him from all quar¬ 
ters; by his kindly cherishing of 
the princes of the States, all under 
Heaven will revere him. 
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The princely man in dealing with 
others does not descend to any¬ 
thing low or improper. How 
unbending his valor ! He stands 
in the middle, and leans not to 
either side. The princely man 
enters into no situation where he 
cannot be himself. If he holds 
a high position, he does not treat 
with contempt those below him; 
if he occupies an inferior station, 
he uses no mean arts to gain the 
favor of his superiors. He cor¬ 
rects himself and blames not 
others; he feels no dissatisfaction. 
On the one hand, he murmurs 
not at Heaven ; nor, on the other, 
does he feel resentment towards 
man. Hence the superior man 
dwells at ease, entirely waiting 
the will of Heaven. 


The exercise of government depends 
on getting the proper men. 
Such men are to be got by the 
rulers own character. That char- 
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jicter must be cultivated by his 
adhering to a straight course. 
That course is marked out hy 
benevolence. Benevolence is the 
chief element in humanity, and 
the greatest exercise of it is in the 
love of relatives. Righteousness 
is the agreement of actions with 
what is right, and the greatest 
exercise of it is in the honor paid 
to the worthy. The degrees of 
affection toward relatives and the 
steps of honor paid to the worthy 
are determined by the principles 
of propriety. When inferiors do 
not have the confidence of their 
superiors, the people cannot be 
governed well. 

Therefore the wise j-uler should 
not neglect the cultivation of his 
character. ' Desiring to cultivate 
his character, he should not ne¬ 
glect to serve his parents; desir¬ 
ing to serve his parents, he should 
not neglect to know men; desir- 
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ing to know men, he should not 
neglect to know Heaven. The 
universal path for all under 
Heaven is five-fold, and the vir¬ 
tues by means of which it is trod¬ 
den are three. These are, ruler 
and minister; father and son; 
husband and wife; elder brother 
and younger; and the intercourse 
of friend and friend. The duties 
belonging to these five relation¬ 
ships constitute the \iniversal 
path for all. 
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Reflections 

H ave no friends not equal to 
yourself. 

When you have faults, do 
' not fear to abandon them. 


H OLD faithfulness and sincerity as 
first principles. 

It is characteristic of him who is 
entirely perfect that he can fore¬ 
know. 

By nature men are nearly alike; by 
practice they get to be wide apart. 

A SMALL man is drowned in the 
water; a superior man is drowned 
or ruined by his mouth. 

He who acts with a Constant view 
to his own advantage will not 
make friends. 

To have faults and not reform them 
— this indeed should be called 
having faults. 
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If a man take no thought about 

what is distant, he will have sor- 

* * 

row close at hand. 

I WILL not be afflicted at men’s not 
knowing me; I will be afflicted 
at my not knowing men. 
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W HAT is required in feel¬ 
ing is sincerity ; in words, 
that they be susceptible of 

A SAGE it is not mine to see; could 
I see a man of real talent and 
virtue, I would be satisfied. 



A GOOD man it is not mine to see; 
could I see a man possessed of 
constancy, I would be satisfied. 

There are only the wise of the high¬ 
est class, and the stupid of the 
lowest class, who cannot be 
^ ois^nged. 

Dissatisfaction and calamity will 
come to him whostf lip-kindness 
is not accompanied by correspond¬ 
ing deeds. 

He who requires much from himself 
and little from others, will keep 
himself from being disliked. 
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The commander of the forces of a 
large State may be carried off; 
but the will of even a common 
man cannot be taken from him. 

The mouth is talkative and trouble¬ 
some; for words once uttered, 
there is hardly a place for repent¬ 
ance: men are easily ruined by 
the mouth. 

Kan Ch’e asked about benevolence. 
The Master said, It is to love 
men.’* He asked about knowl¬ 
edge. The Master said, “It is 
to know men.” 

When the multitude hate a man, it is 
necessary to examine intfi the 
case. When the multitude like 
a man, itcis necessary to examine 
into the case. 

They who know the truth are not 
equal to those who love it; and 
they who love it are not equal to 
those who delight in it. 




Sayings 

When we see men of worth we 
should think of equalling them; 
when we see men of the opposite 
character we should look inward 
and examine ourselves. 

m 

At first my way with men was to 

' ,hear their words and then give 

‘ them credit for their conduct. 

Now mv wav is to hear their 
0 0 

words and look at their conduct. 

He only is the sage who knows to go 
forward and to come back, to 
maintain and to let perish ; and 
that without ever acting injudi¬ 
ciously. Yes; he only is the sage. 

Xi^firfath is not far from man. 
When men try to walk in a way 
that conscience doef not approve, 
this course cannot be called the 
Path. 

Though a man have abilities as great 
as those of the Duke of Chow, 
yet is proud and niggardly, those 
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Other things are not really worth 
looking at. 

Th INGS that are done it is needless 
to speak about. Things that 
have run their course it is need¬ 
less to remonstrate about. Things 
that are past it is needless to 
blame. 

When a number of people are to¬ 
gether for a whole day, without 
their conversation turning on 
righteousness, and when they are 
fond of carrying out the sugges¬ 
tions of petty shrewdness,— theirs 
is indeed a hard case. 

The meritorious services of llay’^Ki 
were the^ greatest of all under 
Heaven. All that he desired 
was that his doings should be 
superior to his name, and there¬ 
fore he said of himself that he 
was simply a man useful to 
others.*’ 
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There is a great course for the 
production of wealth. Let the 
producers be many, and the con¬ 
sumers few. Let there be activ¬ 
ity in the production and economy 
in the expenditure. Then the 
wealth will be always sufficient. 

How difficult it is to shoot! How 
difficult it is to listen to the 
music ! "Fo shout exactly in har¬ 
mony with the note given by the 
music, and to shoot without miss¬ 
ing the bull's eye. It is only the 
archer of highest virtue who can 
do this. How can a man of in¬ 
ferior character hit the mark ? 

why it is that the path of the 
mean is not walked in. The 
knowing go beyond it, and the 
stupid do not come up to it. 

There is nobody but eats and drinks, 
but there are few who can dis¬ 
tinguish flavors. 
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There was Shun. He indeed was 
greatly wise. Shun loved to 
question others, and to*' study 
their words, though thejp might 
be shallo>^. He concealed what 
was bad in them, and displayed 
what was good. ^ He took hold 
of the two extremes, determined 
the mean, and employed it in 
his government of the people. 
It was by this he was Shun. 


l^HiNGS have their root and dietr 

^ AiBurs have meir 
^and ,dheir begitviing. To 
what isT first and what is 
laV will leac^ near to what is 
tadght in the.Owat LeariyjiGr. 


.1 




He who knoj^s how to show in him¬ 
self ipAkat a son should be can 
afterward show in himself what 
a father should be. He who 
knows how to show in himself 
what a minister should be can 
lafterward show in himself what 
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a ruler shouM be. He who knows 
how to serve others can afterward 
employ them. 

Places of burial should not be made 
to resemble pleasure-gardens. 
Rather they^ should be brought 
into harmony with those who 
weep and mourn. It was in this 
light that the ancients regarded 
them. To feast in luxurious 
apartments of the dead is an 
^sult to their niemory. 
suited is some rugged heigh ^ ' l dp 
fitted fijHT the 

pure and homag^Mt the 

heart can be syibstit^tted foirthese 
yaiji frivolitiefci*, 
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The Progress of 
Civilization 

I N the olden time, when Pao-hsi 
had come to the rule of all under 
Heaven, looking up he con- 
llemplated the brilliant forms exhibited 
in the sky, and looking down he 
surveyed the patterns shown on the 
earth. He contemplated the orna¬ 
mental appearances of birds and 
beasts and the suitabilities of the 
soil. Near at hand, in his own per¬ 
son, he found things for consider¬ 
ation, and the same at a distance, in 
things in general. On thisT5e**^e- 
vised the ejght trigrams, to show 
fully the attributes of the spirit-like 
and intelligent, and to classify the 
qualities of the myriads of things. 

He invented the making of nets of 
various kinds by knitting strings, 
both for hunting and fishing. 
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On the death of Pao-hsi there arose 
ShJn-nang. He fashioned wood to 
form the share, and bent wood to 
make the plough-handle, I'he ad¬ 
vantages or ploughing and weeding 
were then taught to all under 
Heaven. 

He caused markets to be held at 
midday, thus bringing together alF 
the people, and assembling in one 
place all their wares. They made 
their exchanges and retired, every 
one having gotten what he wanted. 

They hollowed out trees to form 
canoes; they cut others long and 
thin to make oars. Thus arose the 
benefit of canoes and oars for the 
het^^ oT those who had no means 
of intercourse with others. They 
could now reach the most distant 
parts, and all under Heaven were 
benefited. 

They used oxen and yoked horses, 
thus providing for the carriage of 
What was heavy and for distant jour- 
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neys, — thereby benefiting all under 
the sky. 

They made the double gates and the 
clapper, as a preparation against the 
approach of marauding visitors. 

They cut wood and fashioned it into 
pestles; they dug in the ground and 
formed mortars. Thus the myriads 
of the people received the benefit 
arising from the use of the pestle 
and the mortar. 

They bent wood by means of string 
so as to form bows, and sharpened 
wood so as to make arrows. This 
gave the benefit of bows and arrows, 
and served to produce everywhere a 
feeling of awe. 

In the highest antiquity they made 
their homes in caves, and dwelt in 
the open country. In subsequent 
ages, tor these the sages siibstituted 
houses, with the ridge-beam above 
and the projecting roof below, as a 

provision against wind and rain. 
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When the ancients buried their dead 
they covered the body thickly with 
pieces of wood, having laid it in the 
open country. They raised no 
mound over it, nor planted trees 
around; nor had they any fixed 
period for mourning. In subse- 
fluent ages the sages substituted 
tor these practices the inner and 
outer coffins. 

In the highest antiquity government 
was carried on successfully by the use 
of knotted cords. In subsequent 
ages the sages substituted for these 
written characters and bonds. By 
means of ihese all the officers could 
be regulated, and all the people 
aecararely examined. 

In former times the ,public fields 
were cultivated by the united labors 
o''the farmers'around them, from the 
produce of whose private fields noth¬ 
ing was levied. A rent was charged 
for the stances in the market-places, 
but w^a.^es were not taxed. Travellers 
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were examined at the different passes, 
but no duties were levied from them. 
Into the forests and plains at the foot 
of mountains the people went with¬ 
out hindrance, at the proper seasons. 
None of the produce was levied from 
the fields assigned to the younger 
sons of a family, nor from the holy 
fields. Only three days’ labor was 
required from the people in the 
course of a year. Fields and resi¬ 
dences in the hamlets could not be 
sold. Ground set apart for graves 
could not be bought. 

The Minister of Works with his in¬ 
struments measured the ground for 
the settlements of the people, ^bout 
the hills and rivers, the oozy grourtd 
and the mer^s, he determined the 
periods of the four seasons. He 
measured the distances of one spot 
from another, and commenced his 
operations in employing the labor 
of the people. In all his employ¬ 
ment or them, he imposed the tasks 
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of old men, and gave the food allow¬ 
ance of the able-bodied. 

In settling the people, the ground 
was measured for the formation of 
towns, and then measured again in 
smaller portions for the allotments 
ot the people. When the division 
of the ground, the cities, and the 
allotments were thus fixed in adapta¬ 
tion to one another, so that there was 
no ground unoccupied, and none of 
the people left to wander about idle, 
economical arrangements were made 
about food, and its proper business 
appointed for each season. 'I’hen 
the people had rest in their dwellings, 
did joyfully what they had to do, 
cachortifd one another to labor, 
honored their rulers, and loved 
their superiors. This having been 
secured, there- ensued the institution 
of schools. 
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A Chinese Classic 

T he name of Confucius was 
Yu, and his style Chung-ni; 
he established himself as an 
instructor in the western part of the 
kingdom of Lu. One day, followed 
by all his disciples, riding in a car¬ 
riage, he went out to ramble, and on 
the road came across several children 
at their sports; among them was one 
who did not join in them. Con¬ 
fucius, stopping his carriage, asked 
him, saying, ‘‘ Why is it that you 
alone do not pla\ ? I'he lad re¬ 
plied, “ All play is without any 
profit: one’s clothes get torn,^afld 
they are not^. easily mended; above 
me, I disgrace my father and mother; 
below me, even to the .lowest, there 
is fighting and altercation; so much 
toil and no reward, how can it be a 
good business? It is for these 

reasons that I do not play.” Then 
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dropping his head, he began making 
a city out of pieces of tile. 

Confucius, reproving him said,“ Why 
do you not turn out for the car¬ 
riage?** The boy replied, ‘‘1^'rom 
ancient times till now it has always 
been considered proper for a carriage 
to turn out for a city, and not for a 
city to turn out for a carriage.*’ 
Confucius then stopped his vehicle 
in order to discourse of reason. He 
got out of the carriage, and asked 
him, “ You are still young in years, 
how’is it you are so quick ? *' The 
boy replied, saying, “ A human being, 
at the age of three years, discrimi¬ 
nates between his father and his 
iljother^ a hare, three days after it is 
born; runs over the ground and 
furrows of the fields ; ffsh, three days 
after their birth, wander in rivers and 
lakes. Whal Heaven thus produces 
naturally, how can it be called brisk ? ** 

Confucius added, “ In what village 
and neighborhood do you reside, 
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what is vour surname and name, and 
what your style?” The boy an¬ 
swered, “ 1 live in a mean village and 
in an insignificant land; my surname 
is Hiang, my name is Toh, and- I 
have yet no style.” 

Confucius rejoined, “ 1 wish to have 
you come and ramble with me; what 
do you think of it?” The youth 
replied, “ A stern father is at home, 
whom I am bound to serve; an 
affectionate mother is there, whom it 
is my duty to cherish ; a worthy 
elder brother is at home, whom it is 
proper for me to obey, with a tender 
younger brother whom I must teach ; 
and an intelligent teacher is there, 
from whom I am required tC learn. 
How have I leisure to go a-rarnbling 
with you ? ” * 

Confucius said, I have in my car- 
riage thirty-two chessmen; what do 
you say to having a game together ? ’* 
The lad answ^ered, “If the emperor 
love gaming, the Empire will not be 
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governed; if the nobles love play, 
the government will be impeded; 
if scholars love it, learning and inves¬ 
tigation will be lost and thrown away ; 
if the lower classes arc fond of gam¬ 
ing, they will utterly lose the support 
of their families; if servants and 
slaves love to game, they will get a 
cudgelling; if farmers love it, they 
miss the time for ploughing and sow¬ 
ing. For these reasons I shall not 
play with you.*' 

Confucius rejoined, “ I wish to have 
you go with me, and fully equalize 
the Empire; what do you think of 
this ? ” rhe lad replied, “ "fhe Em¬ 
pire cannot be equalized ; here are 
high hilfs, there are lakes and rivers; 
either there are princes^ and nobles, 
or there are slaves and servants. If 
the high hills be levelled, the birds 
and beasts will have no resort; if the 
rivers and lakes be filled up, the 
fishes and the turtles will have no¬ 
where to go; do away with kings 
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and nobles, and the common people 
will have much dispute about right 
and wrong; obliterate slaves and ser¬ 
vants, and who will there be to serve 
the prince? If the Kmpire be so 
vast and unsettled, how can it be 
equalized ? ** 

Confucius again asked, “ Can you tell 
me, under the whole sky, what fire 
has no smoke, what water no fish; 
what hill has no stones, what tree no 
branches; what man has no wife, 
what woman no husband, what cow 
has no calf, what mare no colt; what 
cock has no hen, what hen no 
cock; what constitutes an excel¬ 
lent man, what an inferior man ; what 
is that which has not enoilgh, and 
what that which has an overplus; 
what city is without a market, and 
who is the man without a style ? ” 

The boy replied, “ A glow-worm’s 
fire has no smoke, and well-water no 
fish ; a mound of earth has no stones, 
and a rotten tree no branches; genii 
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have no wives, and fairies no hus¬ 
bands ; earthen cows have no calves, 
nor wooden mares any colts; lonely 
cocks have no hens, and widowed 
hens no cocks; he who is worthy is 
an excellent man, and a fool is an 
inferior man; a winter’s clay is not 
long enough, and a summer’s day is 
too long; the Imperial City has no 
market, and the little folks have no 
style.” 

Confucius inquiring said, “ Do you 
know what are the controlling bonds 
between Heaven and earth, and what 
is the beginning and ending of the 
dual powers; what is left, and 
what is right; what is out, and what 
ia in; ' who is father, and who is 
mother; who is husband, and who 
is wife ? Do you know where the 
wind comes from, and from whence 
the rain; from whence the clouds 
issue, and the dew arises; and for 
how many tens of thousands of miles 
the sky and earth go parallel ? ” 
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'rhe youth answering, said, “Nine 
multiplied nine times make eighty- 
one, which is the controlling bond 
of Heaven and earth; eight mul- 
plied into nine makes seventy-two, 
the beginning and end of the dual 
powers. Heaven is father, and earth 
is mother; the sun is husband, and 
the moon is wife; east is left, and 
west is right; without is out, and in¬ 
side is in. 'I'he winds come from 
Tsang-wu, and the rains proceed 
from wastes and wilds ; the clouds 
issue from the hills, and the dew 
rises from the ground; sky and 
earth go parallel for ten thousand 
times ten thousand miles, and the 
four points of the compass have each 
their station.’’ 

Confucius asicing, said, “ Which do 
you say is the nearest relation, father 
and mother, or husband and wife } ” 
The boy responded, “ One’s parents 
are near; husband and wife are not 
so near.” 
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Confucius rejoined, “ While husband 
and wife are alive they sleep under 
the same coverlet; when they arc 
dead they lie in the same grave; 
how, then, can you say they are not 
near?'* I'he boy replied, “ A man 
without a wife is like a carriage with¬ 
out a wheel; if there be no wheel, 
another one is made, for he can 
doubtless get a new one; so, if one’s 
wife die, he seeks again, for he also 
can obtain a new one. I'he daugh¬ 
ter of a worthy family must certainly 
marry an honorable husband; a 
house having ten rooms always has a 
plate and a ridge-pole; tlirec win¬ 
dows and six lattices do not give the 
light of a single door; the whole 
fiost of stars with all their sparkling 
brilliancy do not equal* the splendor 
of the solitary moon : the affection 
of a father and mother — alas, if it 
be once lost! ” 

Confucius sighing, said, “ How clev¬ 
er ! how worthy ! '* The boy asking 
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the sage, said, “ You have just been 
giving me (]uestions, which 1 have 
answered one by one; 1 now wish to 
seek information. Will the teacher, 
in one sentence, afford me some plain 
instruction? I shall be much grati¬ 
fied if my request be not rejected.'* 
He then said, “ Why is it that mal- 
lards and ducks are able to swim ; 
how is it that wild geese and cranes 
sing; and why are firs and pines 
green through the winter?” Con¬ 
fucius replied, “ Mallards and ducks 
can swim because their feet are broad ; 
wild geese and cranes can sing be¬ 
cause they have long necks; firs and 
pines remain green throughout the 
winter because they have* strong 
hearts.” The youth rejoined, Not 
so; fishes an3 turtles can swim. Is it 
because they have broad feet ? Frogs 
and toads can sing. Is it because their 
necks are long ? The green bamboo 
keeps fresh in winter, is it on account 
of its strong heart ? ” 
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Again interrogating, he said, “ How 
many stars are there altogether in the 
sky ? ” Confucius replied, “ At this 
time inquire about the earth; how 
can we converse about the sky with 
certainty ? ” The boy said, “ 'Fhen 
how many houses in all are there on 
the earth ? ” The sage answered, 
“ Come now, speak about something 
that’s before our eyes; why must 
you converse about Heaven and 
earth?” The lad resumed, “Well, 
speak about what’s before our eyes — 
how many hairs are there in your 
eyebrows ? ” 

Confucius smiled, but did not answer, 
and turning round to his disciples 
Galled them, and said, “ I'his boy is 
to be feared; for it is easy to see 
that the subsequent man will not be 
like the child;” He then got into 
his carriage and rode off. 
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THE BRIDE 


T he peach tree is young and 

elegant; 

Brilliant are its flowers. 

This maiden is going to her future 
home. 

She will order well her chamber and 
house. 


The peach tree is young and elegant; 
Abundant will be its fruit. 

This maiden is going to her future 
home. 

She will order well her house aixl 
chamber^ 


The peach tree is young and elegant; 
Luxuriant are its leaves. 

This maiden is going to her future 
home; 

She will order well her family. 
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THE RELUCTANT WIDOW 

I T floats about, that boat of cypress 
wood, 

There in the middle of the Ho. 

With his tufts of hair falling over 
- his forehead, 

He was my mate 

And I swear to death I will have no 
other. 

O Mother, O Heaven ! 

Why will you not understand me ? 

It floats about that boat of cypress 
wood, 

There by the side of the Ho. 

With his tufts of hair falling over his 
• forehead. 

He was my only one, , 

And I swear I will have no other. 

O Mother, O Heaven ! 

Why will you not understand me ? 
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ENCOURAGEMENT 


D ropping are the fruits from 
the plum tree. 

There are but seven of them left. 

For the gentlemen who seek me, 
This is the fortunate time. 


Dropping are the fruits of the plum 
tree. 

There are but a third of them left. 
For the gentlemen who seek me, 

Now is the time. 

• 

Drop’t are the fruits of the plum tree,. 
In my shallow basket I have collectecf 
them. 

Would the gentlemen who seek mej^ 
Only speak about it. 
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THE ABSENT HUSBAND 


Y AOU-YAOU went the grass 
insects, 

And the hoppers sprang about. 
While 1 do not sec my lord, 

My sorrowful heart is stirred. 

Let me have seen him, 

Let me have met him, 

And mv heart will then be stilled. 

I ascended the hill in the south, 

And gathered the turtle-foot ferns. 
While I do not see my lord, 

My sorrowful heart is sad. 

Let me have seen him, 

Let me have met him, 

And my heart will then be pleased. 

I ascended the hill in tjie south, 

And gathered the thorn ferns, 

While I do not see my lord 
My sad heart is wounded with grief. 
Let me have seen him, 

Let me have met him, 

And my heart will then be at peace. 
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THE MODEST GIRL 

H OW handsome is the retiring 
girl. 

She was to await me at a corner of 
the wall. 

Loving and not seeing her, 

I scratch my head and am worried. 

How handsome is the retiring girl. 
She presented me with a red tube. 
Bright is the red tube. 

I delight in the beauty of the girl. 

From the meadow she gave me a 
shoot of white grass, 

Truly elegant and rare. 

It is not you, O grass, that is elegant^ 
You are the gift of an elegant girl. 
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COMPARISONS 

B oldly faithful are the pairings 
of quails. 

Vigorously so are the magpies. 

This man is all vicious; 

And I consider him my brother. 

Vigorously faithful are the pairings 
of magpies. 

Boldly so are the quails. 

This woman is all vicious; 

And 1 regard her as marchioness. 


TH^: UNTOLD STORY 

T he tribulous gjfows on the 
wall, 

And cannot be brushed away. 

The story of the inner chamber 
Cannot be told. 

What would have to be told 
Would be the vilest of recitals. 
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7'he tribulous grows on the wall, 
And cannot be removed. 

The story of the inner chamber 
Cannot be told in detail. 

What might be told in detail 
Would be a long story. 

The tribulous grows on the wall, 

And cannot be bound together. 

The story of the inner chamber 
Cannot be recited. 

What might be recited would be a 
most disgraceful thing. 

THE BOLD LOVER 

I PRAY you, Mr. Chung, 

Do not come leaping into my 
hamlet. 

Do not break mv willow trees. 

Do I care for them ? 

But I fear my parents. 

You, O Chung, are to be loved. 

But the words of my parents 

Are also to be feared. 
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I pray you, Mr. Chung, 

Do not come leaping over my wall. 
Do not break my mulberry trees. 

Do I care for them ? 

But I fear the words of mv brother. 

_ p 

You, O Chung, are to be loved. 

But the words of my brother 
Are also to be feared. 

I pray you, Mr. Chung, 

Do not come leaping into my garden ; 
Do not break mv sandal trees. 

m 

Do I care for them ? 

But I dread the talk of the people. 
You, O Chung, are to be loved. 

But the people is also to be feared. 


THE WIFE 

S ays the wife, It is cock-crow.” 
Says the husband, “It is gray 
dawn.” 

“ Rise, sir, and look at the night 
If the Morning Star be not shining. 
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Bestir yourself and move about 

To shoot the wild duck and geese. 

“ When your arrows and lines have 
found them, 

I will dress them fitly for you. 

When they are dressed we will drink 
together, 

And 1 will hope to grow old with 
you. 

Your lute in your hands 

Will giv^e forth its quiet pleasing 
tones. 

‘‘ When I know those whose acquaint¬ 
ance you wish, 

I will give them of the ornaments 
of my girdle. , 

When I know those with whom you 
are friendly, 

I will send them of the ornaments 
of my girdle. 

When I know those whom you love, 

I will reward them from the orna¬ 
ments of my girdle.” 
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A LOVE SONG 

I WENT out at the east gate, 

Where the girls were in crowds. 
Although they are like clouds, 

It is not on them my thoughts rest. 
She in the thin white silk and gray 
head-dress, 

She is my Joy. 

I went out by the tower on the shel¬ 
tered walk 

Where the girls are like flowing 
rushes. 

Although they are like flowing rushes, 
It is not of them that I think. 

It is she in the thin white silk and 
madder head-dress, 

It is she that makes jue happy. 

LONGING 

W HEN he is gathering dolichos, 
A day without seeing him 
Is like three months. 
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•V/ 

When he is gathering the ox-tail 
southern wood, 

A day without seeing him 
Is like three seasons. 

When he is gathering the mugwort, 
A day without seeing him 
Is like three years. 

m 

CARPE DIEM 

fi. 

O N the mountains are the thorny 
elms. 

In the low wet ground are the white 
elms. 

You have suits of robes, 

But you will not wear them. 

You have carriages and horses, 

But you wUl not drive them. 

# _ 

You will drop off in dfeath, 

And another person will enjoy them. 

On the mountains is the kaou. 

In the low wet ground is the new. 

You have courts and inner rooms, 
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But they are not sprinkled and 
swept. 

You have drums and bells, 

But they are not beaten and struck. 
You will drop oft’in death, 

And another person will possess them. 

On' the mountains are the varnish 
trees, 

In the low wet ground are the chest¬ 
nuts. 

You have spirits and viands. 

Why not daily play your lute, 
Both to give zest to your joy 
And to prolong the day ? 

You will drop off in death, 

And another person will enter your 
chfiimber. 

THE* OPTIMIST 

{ 

W HO says the Ho is wide? 

With reeds I can cross it. 
Who says that Sung is distant ? 

On tiptoe I can see it. 
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Who says that the Ho is wide ? 

It will not float a little boat. 

Who says that Sung is distant ? 

It is not a whole morning s walk. 


THE SOLDIER’S COMPLAINT 


M inister of War. 

We are the claws and teeth 
of the King. 

Why have you sent us forth to this 
sorrow, 

So that we have no longer a resting 
place ? 


Minister of War. 

We are the taloned soldiers of the 
King. 

Why have yoja sent us forth to this 
sorrow, 

So that there is no end of our toil ? 


Minister of War. 

You have verily acted without think¬ 
ing. 
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Why have you sent us forth to this 
sorrow, 

So that our mothers have all the 
labors of the kitchen ? 

A DRINKING SONG 

T HK fish pass into the basket, 
Yellow jaws and sand blowers. 
Our host has liquor, 

Good and plenty of it. 

The fish pass into the basket, 

Bream and tench. 

Our host has liquor, 

Plenty of it and good. 

The fisFi pass into the basket, 

Mud fish and carp, ^ 

Our host has liquor. 

Good and in quantities. 
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DISCONTENT 

I N the low wet ground is the car- 
ambola tree. 

Soft and pleasant are its branches, ’ 
Shining in their tender beauty. 

I would rejoice to be like you, O 
tree, 

Without consciousness. 

In the low damp ground is the car- 
ambola tree. 

Soft and delicate are its flowers 
With the sheen of their tender be^ty. 
I would^ rejoice to be like you, O 
tree, ^ 

Without family. 
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CONTENTMENT 

B eneath my doors made of 
cross pieces of wood, 

I can rest at my leisure. 

By the wimpling stream from my 
, fountain, 

I can joy amid my hunger. 

Why in eating fish 

Must we have bream from the Ho ? 
Why in talcing a wife 

Must we have a Keang of'Fs^e? 

Why in eating fish 

Must we have carp fron\the Ho? 
Why in talcing a wife 

Must»we have a Tzse of Sung ? 


THE JEALOUS WIFE 


G reen is the upper robe. 

Green with a yellow lining. 
The sorrow of my heart, 

How can it cease 
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Green is the upper robe, 

Green the upper and yellow the 
lower. 

The sorrow of my heart. 

How can 1 forget it? 


THE LOVING WIFE 

C OLD are the wind and rain; 

And shrilly crows the cock. 
But I have seen my husband. 

And can I but feel repose ? 

The wind whistles and the rain pat¬ 
ters ; 

While loudly crows the cock. 

_ J 

But I have seen mv husband. 

And can my ills but be cured! 

e 

Through the wind and rain all looks 
dark; 

And the cock crows without ceas¬ 
ing. 

But I have seen my husband, 

And how could I not rejoice ? 
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DISCRETION 

H IS great carriage rumbles along, 
And his official robes shine 
like young sedge. 

Do not I think or you ? 

But' I am afraid of this officer, and 
dare not. 


His great carriage moves heavy and 
slow; 

And his official robes glow like a red 
gem. 

Do I not think of you ? 

But I am afraid of this officer, and 
tarry. 


While living we may not live to¬ 
gether, • 

But when dead we shall share the 
same grave. 

If you say I am not sincere, 

By the bright sun, I swear that I am. 
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NOT TOO MUCH ZEAL 

D O not push forward a wagon, 

You will only raise dust for 
yourself. 

Do not think of your troubles, 

You will only make yourself ill. 

Do not push forward a wagon, 

You will only blind yourself with the 
dust. 

Do not think of your troubles, 
Distorted views cannot help you. 

Do not push forward a wagon, 

The dust will only becloud you. 

Do not think of your troubles. 

They will only weigh you ddwn. 

A FARMER’S LIFE 

T hey dear away the grass and 
the bushes; 

And the ground is laid open by their 
. ploughs. 
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In thousand of couples they remove 
the roots, 

Some in the low wet grounds by the 
dykes. 


There are the master and the eldest 
son ; 

His younger sons and all their chil¬ 
dren. 

Their strong helpers and hired ser¬ 
vants. 

How the noise of their feasting re¬ 
sounds. 

They think lovingly of their wives. 

Those keep close to their husbands. 

Then with their sharp ploughshares 

Set to wt)rk on the south-lying acres. 

They sow the different grains; 

Each seed has its germ*of life. 


In unbroken rows rise the blades, 
And well nourished the stalks grow 
long. 
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Luxuriant looks the young grain, 

And the weeders go through it in 
throngs, 

I'hen come the reapers in crowds; 

And the grain is piled up in the 
fields. 

Thousands and millions and myriads 
of stacks 

For spirits and sweet spirits 

To offer our ancestors, male and 
female; 

And to provide for all ceremonies. 

Fragrant is their aroma. 

Enhancing the glory of the State. 

Like pepper is their smell. 

To give comfort to the aged. 

It is not here only that this is so. 

It is not onlyliow that there is such 
a time. 

From old it has been thus. 
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SORROW 

T he flowers of the begonia 
Are of a deep yellow. 

My heart Is sad. 

I feel its wound. 

The flowers of the begonia, 

There are only its green leaves. 

If I had known rnv lot 

m 

It had been better I’d never been 
born. 

The ewes have large heads. 

The three stars shine in the fish 
traps. 

If some^men get enough to eat, 

Few can get their fill. 
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THK SCHOLAR 

I T is of the utmost importance to 
educate children; 

Do not say that your families are 
poor, 

For those who can handle well the 
pencil, 

Go where they will, need never ask 
for favors. 

One at the age of seven showed him¬ 
self a divinely endowed youth, 

“ Heaven,*' said he, “ gave me my in¬ 
telligence : 

Men of talent appear in the courts 
of the holy monarch. 

Nor need they^wait in attendance on 
lords and nobles. 

“In the morning I was an humble 
cottager. 

In the evening I entered the court 
of the Son of Heaven : 
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Civil and military offices are not 
hereditarv, 

Men must, therefore, rely on their 
own efforts. 

“ A passage for the sea has been cut 
through mountains. 

And stones have been melted to re¬ 
pair the Heavens; 

In all the world there is nothing that 
is impossible; 

It is the heart of man alone that is 
wanting resolution. 

“ Once I myself was a poor indigent 
scholar, 

Now I ride mounted in my four- 
horse chariot. 

And all* my fellow-villagers exclaim 
with surprise.’* ^ 

Let those who have children thor¬ 
oughly educate them. 
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Chinese Proverbs 


N ot to distinguish properly 
between the beautiful and 
the ugly is like attaching 
a dog’s tail to a squirrel’s body. 

An avaricious man, who can never 
have enough, is as a serpent wish¬ 
ing to swallow an elephant. 

While one misfortune is going, to 
have another coming is like driv¬ 
ing a tiger out of the front door 
while a wolf is entering the back. 

The tiger’s cub cannot be caught 
without going into his den. 

To paint a snake and add legs. 
(Exaggeration.) 

To sketch a tiger and make it a dog 
is to imitate a work of genius and 
spoil it. 
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A FIERCE wolfish man is like the 
scathed branchless trunk of a 
tree. 

To ride a fierce dog to catch a lame 
rabbit. (Useless power over a 
contemptible enemy.) 

To -Attack a thousand tigers with ten 
men. (To attempt a difficulty 
with incommensurate means.) 

To cut off a hen*s head with a battle- 
axe. (Unnecessary valor.) 

To cherish a bad man is like nour¬ 
ishing a tiger: if not well fed he 
will devour you; or like rearing 
a hawk: if hungry he will stay 
by you, but fly away when fed. 

Human joys arc like the skippings 
of a sparrow. • 

To instigate a villain to do wrong is 
like teaching a monkey to climb 
trees. 

To catch a fish and throw away the 
net. (Not to requite benefits.) 
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To take a locust’s shank for the 
shaft of a carriage. (An ineffi¬ 
cient person doing important 
work.) 

A PIGEON sneering at a roc. (A 
mean man despising a prince.) 

I'o climb a tree to catch a fish is to 
talk much and get nothing. 

To test one good horse by judging 
the portrait of another. 

As a fish out of water so is a poor 
homeless man. 

A FISH sports in the kettle, but his 
life will not be long. ^ 

Like a swallow building her nest on 
a hut is an anxious statesman. 

Like a frog [n a well is a man of 
small thoughts. 

Like a crane among hens is a man 
of parts among fools. 

Like a sheep dressed in a tiger’s 

skin is a superficial scholar. 
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Like a cuckoo in a magpie’s nest is 
one who enjoys another’s labor. 

To hang on the tail of a beautiful 
horse. (To seek promotion.) 

Do not pull up your stockings in a 
melon field, or arrange your hat 
under a peach tree, lest people 
think you are stealing. 

An old man marrying a young wife 
is like a withered willow sprout- 
ing. 

Bv a long journey we know a horse’s 
strength ; so length of days shows 
a man’s heart. 

Let us get drunk to-day while we 
havo wine; the sorrows of to¬ 
morrow may be borne to-morrow. 

m 

If the blind lead the Blind, they will 
both go to the pit. 

Good iron is not used for nails, nor 
are soldiers made of good men. 

A FAIR wind raises no storm. 
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A LITTLE impatience subverts great 
undertakings. 

Vast chasms can be filled, but the 
heart of man is never satisfied. 

The body may be healed, but the 
mind is incurable. 

When the tree falls the monkeys 
flee. 

The tiger does not walk with the 
hind. 

Trouble neglected becomes still 
more troublesome. 

Wooo is not sold in the forest, nor 
fish at the pool. 

He who looks at the sun is dazzled, 
he who hears the thunder is 
deafened, r (Not to come too near 
the powerful.) 

He desires to hide his tracks, and 
walks on the snow. 

He seeks the ass, and lo! he sits 
upon him. 
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An illiterate person is like a dry ink- 
stone. 

Speak not of others, hut convict 
yourself. 

A MAN who has a tongue may go to 
Rome. 

A MAN is not always known by his 
looks, nor is the sea measured bv 
a bushel. 

A GEM is not polished without rub¬ 
bing, nor is a man perfected with¬ 
out trials. 

JvoRY does not come from a rat’s 
mouth. 

Ira chattering bird be not placed in 
the ^outh, vexation will not sit 
between the eyebrows. 

Prevention is better than cure. 

For the Emperor to break the laws 
is one with the people’s doing so. 

Doubt and distraction are on earth, 
the brightness of truth in Heaven. 



T^he IVisdom of Confucius 

Punishment can oppose a barrier to 
open crime, laws cannot reach to 
secret offences. 

Wine and good dinners make abun¬ 
dance ot friends, but in time of 
adversity not one is to be found. 

Let every man sweep the snow from 
before his own doors, and not 
trouble himself about the hoar¬ 
frost on his neighbor’s tiles. 

Better be upright w^ith poverty than 
depraved with abundance. He 
whose virtue exceeds his talents 
is the good man ; he w hose talents 
exceed his virtues is the fool. 

Though a man may be utterly 
Stupid, he is very perspicuous 
when repij^ehending the bad ac¬ 
tions of others; though he may 
be very intelligent, he is dull 
enough when excusing his own 
faults; do you only correct your¬ 
selves on the same principle that 
you correct others, and excuse 
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Others on the same principles you 
excuse yourselves. 

T[n making a candle we seek for light; 
in reading a book wc seek for 
reason : light to illuminate a dark 
chamber, reason to enlighten 
mien’s hearts. 

If I do not debauch other men’s 
wives my own will not be pol¬ 
luted. 

Better not be than.be nothing. 

The egg fights with the rock. 
(Hopeless resistance.) 

One thread does not make a rope; 
one swallow does not make a 
sumjner. 

To be fully fed and warmly clothed 
and dwell at easeVithout learn¬ 
ing, is little better than a bestial 
state. 

A WOMAN in one house cannot eat 
the rice of two. (A wise woman 
does not marrv again.) 
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Though the sword be sharp, it will 
not wound the innocent. 

*■' 

Sensuality is the chief of sins, filial 
duty the best of acts. 

Prosperity is a blessing to the good, 
but to the evil it is a curse. 

Instruction pervades the heart of 
the wise, but cannot penetrate the 
ears of a fool. 

The straightest trees are first felled; 
the cleanest wells first drunk up. 

The yielding tongue endures; the 
stubborn teeth perish. 

Old age is like a candle in the*wind,— 

easily blown out. 

• 

The blind have the best ears and 
the deaf the sharpest eyes. 

The horse’s back is not so safe as 
the buffalo’s. (The politician is 

not so secure as the husbandman.) 
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A WIFE should excel in four things; 
virtue, speech, person, and needle- 
.work. , 

He who is willing to inquire will 
excel, but the self-sufficient man 
will fail. 

Anger is like a little fire, which if 
not checked niav burn down a 
lofty pile. 

Every day cannot be a feast of Ian- 
terns. 

Too much lenity multiplies crime. 

If you love your son give him 
plenty of the cudgel ; if you hate 
him cram him with dainties. 

When the mirror is highly polished 
the dust will not defile it; when 
the heart is enlightened with wis¬ 
dom impure thoughts will not 
arise in it. 

Do not consider any vice as trivial, 

and therefore practise it; or any 
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The Wisdom of Confucius 

virtue as unimportant, and there¬ 
fore omit it. 

A STUBBORN wife and stiffnecked aOn'T' 
no laws can govern. 

He is mv teacher, who tells me mv 
faults ; my enemy, who speaks my 
virtues. 

He has little courage, who knows the 
right and does it not. 

To sue a flea, and catch a bite. (The 
results of litigation.) 

Would you understand the character 
of a prince, look at his ministers; 
or the disposition of a man, ob¬ 
serve his companions; or that of 
a father, first mark his sqn. 

The fame of good deeds does not 
leave a nfan's door, but his evil 
acts are known a thousand miles 
off. 

The advantages of good laws are to 
be found only in their strict 
observance. 
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Chinese Proverbs 

A VIRTUOUS woman is a source of 
honor to her husband, a vicious 

^ •one disgraces him. 

The original tendency of man’s 
heart is to do right, and if well 
ordered will not of itself be mis- 
'taken. 

They who respect themselves will be 
honored, but disesteeming our¬ 
selves we shall be despised. 

The light of one star illumines the 
mountains of many regions; so 
one unguarded expression injures 
a whole life of virtue. 
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